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FOREWORD

The maleralistic demeanour cannot possibly
stretch to the Transcendental Autocrat who is ever
inviting the fallen conditioned souls to associate with
Him through devotion or eternal serving mood.
The phenomenal attractions are often found®to
tempt sentient beings to enjoy the variegated position
which is opposed to undifferenced monism. People
are so much apt to indulge in transitory speculations
even when they are to educate themselves on a
situation beyond their empiric area or experiencing
jurisdiction. The esoteric aspect often knocks them
to trace out immanence in their outward inspection
of transitory and transformable things. This im-
pulse moves them to fix the position of the Imma-
nent to an Indeterminate Impersonal Entity, no
clue of which could be discerned by moving earth
and heaven through their organic senses.

The lines of this booklet will surely help such
puzzled souls in their march lowards the Personality
of the Immanent lying beyond their sensuous gaze
of inspection. The very first stanza of this publica-
tion will revolutionise their reserved ideas when the
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nomenclature of the Absolute is put before them as
“ Krishna”, The speculative mind would show a
tendency of offeringjsome other attributive name to
designate the Unknown Object. They will prefer
to brand Him by their experience as the ¢ Creator
of this Universe ”, *the Entity beyond phenomena”
—far off the reference of any cbject of Nature and
void of all {ransformation. So they will urge that
the very Fountain-Head should have no conceivable
designation cxcept to show a direction of the Invi-
sible, and Inaudible Untouchable, non-fragrant and
Unperceivable Object. But they will not desist from
contemplating on the Object with their poor fund of
experience. The interested enquirer will be found to
hanker after the records left by erudile savants {0 in-
compatible hallucinative views of savage demonstra-
tion. In comparing the different names offered by
different thoughts of mankind, a particular judge
would decide in favour of some nomenclature which
will suit best his limited and specific whims, The
slave mentality of an individual will no doubt offer
invective assertions to the rest who will be appealing
to him for a revelation of his decision. To remedy
this evil, the Hymns of the accepted Progenitor of
the phenomena would do great help in taking up
the question of nomenclature which is possessed of
adequate power to dispel all imaginations drawn out
of their experiencing the phenomena by thexr tenta-
tive exploitations.
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The first Hymn will establish the Supremacy of
the Absolute Truth, if His substratum is not shot by
the bullets of limited Time, Ignorance and uncom-
fortable feeling, as well as by recognising the same
as an effect instead of accepting Him as the Prime
Cause. He will be satisfied to mark that the Object
of their determination is the Par-excellent Supreme
Lord Sree Krishna who has eternally embodied
Himself in His Ever-Presence, All-Blissfull, All-
Pervasive Perfected Knowledge as the very Foun-
tain-Head of all prime causes of unending npn-
beginning Time, the supplying Fosterer of all entities,
viz., mundane and transcendental.

The subsequent lines will go to determine the
different aspects of the Absolute, who are but ema-
nations of the Supreme Fountain-Head ¢ Krishna "',
the Attractive Entity of all entities. Moreover, the
derivative proclamation of the nomenclature will
indicate the plane of uninterrupted, unending, trans-
cendental felicity and the Nomenclature Himself is
the Source of the two camponents which go by the
names of Efficient and Material Causes. The very
Transcendental Name ¢ Krishna’ is known as the
embodiment of all the transcendental eternal Rasas
as well as the Origin of all eclipsed conceptions of
interrupted rasas found in the mentality of animated
beings which are successfully depicted by literateurs
and rhetoricians for our mundane speculation.
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The verses of Brahma-Samhita are a full eluci-
dation of the Origination of phenomenal and
noumenic conceptions. The Hymns of the incar-
nated Prime potency has dealt fully with the
henotheistic speculations of different schools which
are busy {o give an outer cover of an esoteric con-
coction without any reference of the True Eternal
Aspect of Transcendental non-transformable and
imperishable manifestation of the Immanent. The
Hymns have also dealt with different partial aspects
of the Personality of the Absolute Who is quite
isolated from the conception of the enjoyers of this
phenomenal world.

A very close attention and a comparative study
of all prevailing thoughts and conceptions will
relieve and enlighten all—be he a materialist, a
down right atheist, an agnostic, a sceptic, a naturalist,
a panthiest or a pan-anthiest—busy with their know-
ledge of three dimensions only by their speculative
exertions. '

This booklet is only the fifth Chapter of the
Hymns of Brahma which were recorded in a hun-
dred Chapters. The Supreme Lord Shree Caitanya
picked up this Chapter from the Temple of Adi-
keshava at Tiruvattar, a village lying under the
Government of Travancore, {or the assurance of all
God-loving, and especially Krishna-loving, people in
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this conditioned jurisdiction. This booklet can
casily be compared with another book which passes
by the name of Shreemad Bhigabatam. Though it
has got a reference in the pantheon of Purinas, the
Bhigavatam corroborates the same idea of this
Pancharalra.

The devotees should consider that these two
books tend to the identical Krishna Who is the
Fountain-Head of all transcendental and mundane
entities and has a manifestive exhibition of the
plenary variegatedness.

Aspersions of calumniation are restricted in the
limited world, whereas transcendence cannot admit
such angularities being an angle of 180° or void of
any angular discrepancies.

The publisher is carried away to the realm of
gratitude when his stores of publication are scrutini-
sed. Thakur Bhaktivincda has given an elucidatory
purport of the conception of the Most Sublime
Fountain-Head of all entities in Bengali, and one of
his devout followers has rendered that into English
for propagatory purpose. Thanks would be pouring
to Tridandiswami Bhakti Pradeep Teertha and
Professor N. K. Sanyal, M.A. of Ravenshaw College,
Cuttack, who have given facility to help the readers.
The purports and the translations are traced {o the
backgrounds of the writings of Shreela Jeeva
Goswami, a contemporary follower of the Supreme
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Lord Shree Krishna Chaitanya, The emotional
aspirations will find fair play in perusing the texts
of this brochure by one and all who have any
interest in pure theistic achievements. The
materialistic inspection oflen goes on to say that the
provincial conception of theism has made the depict-
ing of trancendental unity into diverse face quite
opposed to the ethical consideration of the limited
region. But we differ from such erroneous con-
siderations when we get a prospective view of the
manifested transcendentality eliminating all histori-
cities and allegorical enterprises. All our enjoying
mood should have a different direction when we
take into account the Transcendental Entity Who
has obsessed all frailties and limitations of nature.
So we solicit the happier mood of the scrutinisers to
pay special attention to the importance of manifestive
transcendence in Krishna.

It was found necessary to publish this small
book for the use of English-knowing people who
are interested in the acme of Transcendental Truths
in their manifeslive phases. The theme delineated
in the texts of this book is quite different from the
ordinary heaps of poetical mundane literature, as
they are confined to our limiled aspiration of senses.
The book was found in the South some four
centuries ago and it is again brought into light in
the very same country after a long time, just like the
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worshipping of the Goddess Ganges by the offering
of her own water.

One of the most distinguished sons of Andhra
M. R. Ry, S. R. Y. Sivarima Prasid Bihadur,
Rajah of Challapalli, has most generously offered to
bear all expenses of publication of this source-book
of devotional literature from the spontaneous impulse
of his pure loveto the Lolus Feet of the Supreme
Lord Sree Krishna Chaitanya. May the Blissings of
the Lord be showered on him for serving the cause of
the propagation of the Word of Krishna for the
eternal benefit of all.

SHREE GAUDIYA
MATH,
Calcutla, the 1st

E SIDDHANTA SARASWATI.
Adugust, 1932,
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Translation.—Krishna who is known as Govinda
is the Supreme God-head. He has an eternal blissful
spiritual body. Heis the Origin of all. He has
no other origin and He is the Prime Cause of
all causes, (1).
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Purport.—Krishna is the exalted Supreme entity
having His eternal name, eternal form, eternal
altribution and eternal pastimes. The very name
Krishna implies His love-attracting designation,
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expressing by His eternal nomenclature the Acme
of entity. His eternal beautiful heavenly blue-tinged
body glowing with the intensity of ever-existing
Knowledge has a flute in both His hands. As His
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inconceivable spritual energy is all- extending, still
He maintains His all-charming medium size by
His qualifying spiritual instrumentals. His all-
accommodating supreme subjectivily is nicely
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manifested in His eternal Form. The concentrated
all-time presence, uncovered Knowledge and
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inebriating felicity have their beauty in Him. The
mundane mainfestive Portion of His Own Self is
known as all-pervading Paramatma, Iswara (Superior
Lord) or Vishnu (All-fostering). Hence it is evident
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that Krishna is sole Supreme God-Head. His un-
rivalled or unique spiritual body of super-
excellent charmis eternally unveiled with innumer-
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able spiritual* instrumentals (senses) and unreckon-
able attributes keeping their signifying location
properly, adjusting at the same time by His inconce-
ivable conciliative powers. This beautiful spiritual
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Figure is identical with Krishna and the spiritual
Entity of Krishna is identical with His cwn Figure.

The very intensely blended entity of eternal
presence of felicitous cognition is the charming
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targetted holding or transcendental Icon. It
follows that the conception of the indistinguishable
formless magnitude (Brahman) whichis an indolent,



BB ERIEGI] 22

M T MAS  FO-REmEAIAS:,—
“eqrar T Tl 97 I RS |

W a1 o dFoer g SE-
Serafea whggiad &Rl T e |
IR ERA Gli—

“olrgen FrEE TITIEEY-

mmzmmwﬁa‘ﬁ I

Thifag Meafar-agaia-

i s M T 1 |
®I EAE-e-de-TERRTan AR
WA AT~ T | s e —
B E Gl TG G T e B 1 R | ORI G
AMMEMAIERR g — e T TR S’
T ; dfmwe “afr Iy s’ TEEr
AIFCT ofigmarar,— i TR A g, —
“EP ATEARTEE SIEAEE: | A 9] A
A=Ay, | qn fF daw—

3y AT FAdR, AN AT Ry |
LIEEE I et IR L ol [

lax, presentment of cognitive bliss, is merely « penu-
mbra of intensely blended glow of the three conco_
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mitants, v1z., the blissful, the substantive and the cog-
nitive. This transcendental mainfestive Icon Krishna
in His original face is primordial background of
magnitudinal infinite Brahman and of the all-
pervasive Over-soul. Krishna as truly visioned in
His variegated pastimes, such as Owner of transcen-
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dental cows, Chief of cow-herds, Consort of milk-
maids, Ruler of the terrestrial Abode Gokula and
Object of worship by transcendental residents of
Goloka beauties, is Govinda, He is the root-cause
of all causes who are the predominating and pre-
dominated agents of the Universe. The glance of
His projecled fractional Portion in the Sacred
Originating water viz,, the Personal Over-soul or
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Paramiatma, gives rise to a secondary potency—
nature who creates this mundane universe. This
Over-soul’s intermediale energy brings forth the
individual souls analogously to the emanated rays of
the Sun, :

This Book is a treatise of Kaishna; so the
preamble 1s enacted by chanting His Name in the
beginning. (1)

Translation.—(The Spiritual place of transcen-
dental pastimes of Krishna is portrayed in the 2nd
verse). The super-excellant station of Krishna,
which is known as Gokula, has thousand of petals
and corolla like that cf a lotus sprouted from a part
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of his Infinatary aspect, the whorl of the leaves
being the actual abode of Krishna (2).
Purport.—Gokula, like Goloka, is not a created
mundane plane—unbounded characler forms the dis-
play of his unlimited potency and His propagating
manifestation. Baladeva is the mainstay of that
energy. The transcendental Entity of Baladeva has
two-sold aspects iz., infinite spiritual manifestation
and infinite accomodating space for insentient gross
things. The uni-quadrantal delineation of material
universe will be dealt with in the proper place. The
tri-quadrantal extensions of the transcedental infini-
tary field of the Almighty, unlamenting, non-perish-
ing and non-apprehending unhmited situations of
halo which are fully Spiritual Majestic foliation.
This very majestical extension portrays the manifes-
ted lofty rich feature of the vaster unlimited region
or greater atmosphere which has its resplendent
location wholly beyond the realm of mundane nature,
on the further shore of Viraja surrounding by the
halo of Brahman or Indistinguishable Entity. This
majestical power of unlimited spirit emanates on the
upper portion of the luminous sphere into the most
charming Gokula or eternally existing Goloka, ex-
ceedingly beautified by the assorted display of efful-
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gence. Some designate this region as the abode of
the Supreme Narayana or the original Fountainhead.
Hence Gokula, which is identical with Goloka, 1s the
supreme plane. The same sphere shines as Goloka
and Gokula respectively by its upper or transcen-
dental and lower or mundane situation.

. Sree Sanatana Goswami has told us as follows
in his Brilat Bhagawatdmrita which embodies the
final essence of all the Books of Instructions: «“He
displays His pastimes here in this land as He is used
to do in Goloka. The difference between the two
planes lies only in their locations as high and low ;
that is, in other words, Krishna plays exactly the
same part 1 Goloka as He exhibits on the mundane
plane of Gokula. There is practically no difference
between Gokula and Goloka save that this what
exists in the shape of Goloka in the upper region is
the same as Gokula on the mundane plane when
Krishna showed His varous Activity there. Sree
Jiva Goswami has also inculcated the same in the
Bhagawat Sandarbha of his ‘Six Treatises,” To ascer-
tain the plane of Goloka:—Brindabana is the eternal
abode of Krishna and Goloka and Brindibana are
identically one, and though both are identical, yet
Krishna’s inconceivable energy has made Goloka the
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acme of this spiritual Kingdom and Gokula of Mut-
trd province forming a part of the mundane plane
which is also a manifestation of tri-quadrantal bsbliiti
(conducting majesty). Poor human understanding
cannot possibly make out how the extensive tri-quad-
rantal, which is beyond human comprehension, can
be accommodated in the lmited nether material
universe of a uni-quadrantal disclosure. Gokula is a
spiritual plane, hence s condescended position in
the region of material space, time, etc., 1s in no way
restricted but unlimitedly manifested with his full
boundless propriety. But conditioned souls are apt
to assert material conception in regard to Gokula
by their miscrable senses so as to bring him below
the level of their intellect. Though the eye of an
observer is impeded by a cloud when gazing at the
Sun and though the tiny cloud can never really
cover the Sun, still the clouded vision apparently
observes the Sun as covered by the cloud, In just
2
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the same way the conditioned souls with their obs-
cured intelligence, senses and decisions, accept
Gokula as a piece of measurable land. We can see
Gokula from Goloka which is eternal. This is also a
mystery. The atlainment of Final Beatitude is the
success in attaining one’s eternal self. The success in
identifying the true self is finally achieved when the
screen of gross and subtle coils of conditioned souls
is removed by the Sweet Will of Krishna. However,
the idea of Goloka is seen to differ from Gokula till
the success in unalloyed devotion is achieved. The
transcendental plane of infinite spiritual manifesta-
tion having thousands of petals and corolla like
those of the lotus, is Gokula, the Eternal Abode of
Krishna. (2)

Translation.—The whorl of that transcendental
otus is the realm wherein dwells Krishna, It isa
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hexagonal figure, the abode of the indwelling pre-
dominated and predomnating aspect of the Ab-
solute. Like a diamond the central supporting
Figure of Self-luminous Krishna stands as the trans-
cendental Source of all potencies. The Holy Name
consisting of Eighteen Transcendental Letters is
manifested in a hexagonal Figure with six-fold
divisions. (3)

Purport.—The Transcendental Pastimes of
Krishna are two-fold, viz., manifested and non-mani-
fested. The Pastimes in Brindabana visible to
mortal eyes are the manifestive Leeld of Sree Krishna,
and thatl which is not so visible, is non-manifestive
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Leela of Krishna. The non-manifestive Leeld is always
visible in Goloka and the same is visible to human
eyes in Gokula, 1f Krishna so desires. In his “Krishna-
sandarbha” Sree Jiva Goswami Prabhu says,
“Non-manifestive pastimes are expressed in manifes-
tive Krishna-leela, and Goloka-leeld is the
non-manifestive pastimes of Krishna visualised from
the mundane plane.” This is also corroborated
by Sree Riipa in his Bhagaval@mritam. The progres-
sive transcendental manifestation of Gokula is Goloka.
So Goloka is the self-same majeslic manifestation of



sitliererafear 2

Fiaggaar sifasgd g afrafeaaRaEEEs T ;
o T AR —

;g ¥ AT AR G F 0 & |

SE dEEl e ) T |

qA; @INT AFET FEGIREET FA-AM ; TEATA
AT géifa e | FreRREE g gau-
AlE—AZIAET TR T I | a9 T AfARETE
fafaan-ganr—

Gokula. The Eternal Pastimes of Sree Krishna,
although not visible 1n Gokula, are eternally manifes-
ted in Goloka. Goloka 1s the {ranscendenial majes-
tic manifestation of Gokula. The manifestations of
the non-manifestive pastimes of Krishna with regard
to the conditioned souls, are two-fold, viz.,(1) worship
through the channel of the mantrams (inaudibly
recited, liberating, self-dedicatory, transcendental
sounds), (2) spontaneous oulflow of heart’s spiritual
love for Krishna, Sree Jiva Goswami has said that
worship through the mantram is possible perma-
nently in the proper place, when confined to one
pastime. This meditative manifestation of Goloka
is the pastime altended with the worship of Krishna
through the mantram. Again, the pastimes that are
performed in different planes and in different
moods, are autocratic in diverse ways; hence
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svdrasiki, i.e., spontaneous, outflow of heart’s spiritual
love for Krishna. This Sloka conveys two-fold
meaning. One meaning is that in the Pastime
attended with worship through the mantram con-
sisting of Eighteen Transcendenial Letters, Trans-
cendental Words contained in the said mantram
being differently placed make a manifestation of
only one Lecld of Sree Krishna. As for example “&t
FOM N MASTISIT &1, —this is a hexa-
gonal mantram consisting of six transcendental
words, viz., (1) FM, (2) M=, (3) Afiwm, (4)
IBAE, (5) ©1, (6) &. These six transcendental
words, when placed juxta-positionally, indicate the
maniram.

The hexagonal great transcendental machinery
is in this wise. The principal seed, i. e. & is situated
in the instrument as the central pivot. Anybody
with an impression of such an instrument in his
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mind and concentrating his thought on such
spiritual entities, can attain, like Chandradhvaja,
to the knowledge ot the co/gnitive principle. The
word gy indicates gygg u.¢., one who is conversint
with one’s inner self, and the word & indicates the
transcendental nature. This meaning of the man-
iram has also been corroborated by Sree Hari-
bhakti-vilds. The general meaning is this that one
who is desirous of entering into the Esoteric Pastimes
of Krishna will have to practise His transcendental
service along with the culture of the devotional
knowledge relative to Him. (1) zwgegsg ie,

the proper Self of Krishna; (2) gwrer farag asdhier-
from-sr&q i.¢., the true nature of Krishna’s Trans-

cendental Pastimes in Braja; (3) gafRe Mdie—-5959
i.c. the true nature of His spiritual associates in
Braja, viz., the spiritual milkmen and the milkmaids;
(4) ggmy ie. the true nature of self-surrender o
Krishna in the foot-steps of the spiritual milkmaids

of Braja; (5) gesfger fag(mna)—aey ie. the true
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nature of the spiritual kncwledge of the unalloyed
individual soul; (6) faq 9z, Wﬁg\ FOHAT-ET
ie. the true nature of transcendental service to
Krishna is this that the esoteric relation is established
on the awakening of one’s pure cognition. The
meaning is that rasa is only the transcendental
service of the central Refuge Sree Krishna, as Pre-
dominating Aspect of the Absolute, by one’s ego as
the spiritual maid of the Predominated Moiety of
the Absolute Integer, attended with pure devotion
in the shape of one’s entire self-surrender. The
Pastune in Goloka or in Gokula during the stage of
devotional progress, is the meditative wership through
the mantram, and during the stage of perfection the
pastimes manifest themselves as the unrestrained
transcendental jubilations. This is the real aspect
of Goloka or Gokula, which will be made more
explicit in due ccurse. The meaning of the wcerds



shsfarrfiat Ry
e aCaFi qaaer Bramg 1 9 0

qd WA JERMAE,—afeddq | T
FilFEaa:  ‘frawa,—Frawn  freafs afsa-
TR’ T ; O ‘e —aftee, SRt e
I RS et e | gered?
TYHE N TESEIAE 9 @ AARuanar,—

“ug FFiE T TAAA; G |
faara g =< AT agAE: || 3 |

“sAreftedor waar” is that the transcendental meaning

is expressed in the mantram by means of which, on
transcendental desire of love for Krishna and the
service of Krishna being added, one is established
in the eternal love of Krishna. Such Eternal Pas-
times are eternally manifested in Goloka. (3)

Translation.—The whorl of that Eternal Realm
Gokula is the hexagonal Abcde of Krishna. Its
petals are the Abodes of gopas who are part and
parcel of Krishna to Whom they are most lovingly
devoted and are similar in essence. The petals
shine beautifully like so many walls. The extended
leaves of that lotus are the garden-like dhama, i.e.
spiritual abode of Sree Radhikd, the most belo-
ved of Krishna. (4)
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Purport—The transcendental Gokula is shaped
like the lotus. The eternal world is like a hexa-
gonal figure; in that the Entities Sree Radha-
Krishna, appearing in the form of mantram con-
sisting of eighteen transcendental letters, are centred.
The propagating manifestations emanating from the
Chit Potency are present there with the said Entities
as the cenire. Sree Ridha-Krishna 1s the Primary
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Cause or the Seed Himself. Gopdlatdpani says,
“ Omkara” (3») signifies the All-Powerful Gopéla
and His Polency; and “Kleeng” (&) is the same as
Omkara. Hence smafts or the primary cause of
All-Love, is connotative of the Entities Sree Radha-
Krishna. (4)

Translation.—The surrounding external plane
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of Gokula is described in this verse. '

There is a mysterious quadrangular place
named ¢ Srefa-dvipa” surrounding the outskirts
of Gokula. Sreta-dvipa is divided into four parts on
all sides. The abode of Vasudeva, Sankarsana,
Pradyumna and Aniruddha are separately located
in each of these fcur parts.  These four divided
abodes are enveloped by the four-fold human
requirements such as piety, wealth, passion
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and liberation, as also by the four Vedas, »iz., Rik,
Sama, Yajus and Atharva, which deal with the
mantram and which are the bases of achievements
of the four-fold mundane requirements. Ten tridents
are fixed in the ten directions, including the Zenith
and Nadir. The eight directions are decorated with
the eight jewels of ¢ Mdhapadma”, “Padma”,
«Sankha ", « Makara”, “ Kachhapa ”, “Mukunda”,
“Kunda”, and “Neela”. There are ten protectors
(dikpalas) of the ten directions in the form of
mantram. The associates of the hues of blue,
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yellow, red and white and the extraordinary poten-
cies bearing the names of ‘Bimald’, etc., shine on
all sides. (5)

Purport.—Primarily Gokula i3 the seat of
transcendental love and devotion. Hence Yamuni,
Sree Govardhana, Sree Radhakunda, etc., of the
terrestrial Brajamandala lie within Gokula. Again,
all the majesties of Vaikuntha are manifested there
extending on all directions. The pastimes of the
four propagating manifestations are all there in their
proper places. The Parabyoma Vaikuntha has got
its extension from the display of the four propagat-
ing manifestations. Salvation as of Vaikuntha, and
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piety, wealth and passion pertaining to worldly
people, are in the proper places in Gokula as their
original seed, .., primary cause. The Vedas also
are engaged in singing the song of the Lord of
Gokula. There are ten tridents in ten directions to
prevent and disappoint those who are aspirants for
having an entrance into Goloka through medita-
tions without the Grace of Krishna. Self-conceited
peopie who try to reach this Region through the
paths of yoga (meditation) and jnana (empiric
knowledge) are baffled in their attempts, being pierc-
ed by the ten tridents. Seli-annihilation has its
excellence in Brahmadhama which represents the
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outside covering of Goloka in the shape of tridents.
AS means a trident; the mundane three-fold attri-
butes and the three-fold divisions of time represent
the trident, ¥ETSARN ie ascetics who practise
the eight-fold yoga, are the non-differentiative libera-
tionists who, trying to approach in the direction of
Goloka, fall headlong into the pits of disappointment
by being pierced and cut asunder by these tridents
placed in ten directions. Those who proceed
towards the direction of Goloka through the channel
of devotion alloyed with majestic ideas, are fascinat-
ed with the charms of Vaikuntha which is the outer
covering plane of Sree Goloka, at the sight of the
eight perfections, viz., ‘animd’, elc., and majesties
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like “mahdpadma”, etc. Those who are less
forward in their intelligence relapse to the seven-fold
world falling under the control of the ten protectors
{of the ten directions) in the guise of mantrams. In
this wise, Goloka has become unknowable and in-
accessible. It is only the Divine Selves of Godhead,
the Propounders of the Divine Dispensations for the
different Ages, who are always forward there to
favour the approaching devotees who seek entry into
the realm of Goloka through the channel of pure
devotional love. These Divine Forms of God-head
3
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are surrounded there with attendants of their res-
pective natures. Swetadwipa in Goloka is their
place of abode. Hence Srila Thikur Brindabana
the manifest Vyasa of Chaitanya-Leel3, has described
the village of Nabadwipa as bearing the name of
Svetadwipa.  In this Sveladwipa the concluding
portions of the pastimes of Gokula exist eternally as
the pastimes of Nabadwipa. Hence the Region of
Nabadwipa, Braja and the realm of Goloka are one
and the same indivisible entity; the difference only
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lies in the manifestations of the infinite variety of
sentiments, corresponding to the diverse nature of
their devotional love. There is in this a most
hidden principle which only the greaiest souls who
are possessed of the highest transcendental love, are
enabled {o realise by the direct Grace of Krishna.
The truth is as follows :—In this mundane world
there are fourteen spheres disposed in the graded
order of high and low. Persons living with wives
and children hankering for the pleasure-giving effect
of their fruitive actions, move up and down
within the limits of the three worlds of ¥, ¥9: and
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. | Brahmachirins of great austerities, ascetics and
persons addicted to hypothetical truth, persons of a
neutral disposition adopting non-fruitive works by an
aptitude which seeks to be free from all mundane
desires, move up and down within the limits of the
worlds of #&:, S:, T and A | Above these
worlds lies the abode of four-headed Brahma,
above which lies the unlimited realm of
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Vaikuntha of Vishnu, Kshirodakashayi, lying in the
ocean of milk. Paramahamsa Sannydsins and the
demons killed by Sree Hari, by cressing the Viraja,
i.e., by passing beyond the fourteen worlds, enter
into the luminous Realm of Brakman and attain {o
Nirvana in the form of temporary abeyance of the
temporal ego. But the devotee actuated by know-
ledge (IMWRH), the devotee actuated by the pure
devotional aptitude (T&E9F), the devotee imbued
with loving devotion (), the devotee actuated
by pure love (3FHRH), and the devotee impelled by
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overwhelming love (fl'm@'(ﬁ?ﬁ),who serve the majesty
of Godhead, have their locations in Vaikuntha, i.c.,
the Transcendental Realm of Sree Nardyana.

The devotees who are imbued with all-love and
who walk in the foot-steps of the spiritual maids of
Braja, alone atlain {o the realm of Goloka. The
different locations of the devotees in Goloka accord-
ing to the respective differences in the nature of
their rasa, i.e., mellow quality, are settled by the
inconceivable Power of Krishna. The pure devotees
following the devotees of Braja and those following
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the pure devotees of Nabadwipa are located in the
Realm of Krishna and Gaura respeclively. The
identical devotees of Braja and Nabadwipa simulta-
neously attain to the pleasures of service in the realm
of Krishna and Gaura. Sree Jiva Goswami writes in
his work Gopdlachampu that “the Supreme Trans-
cendental Realm is called Goloka being the abode of
fﬂ, transcendental cows, and M9 i.e., transcendental
cowherds. This is the seat of the Rdsa-pastimes of
the Absolute Sree Krishna. Again the realm is called
Sveta-dwipa owing to the realisation of some of the
rasas which are the inconceivable manifestation
derived from the untouched purity of that Supreme
Realm. The two-fold entities of the supreme
‘Goloka and the supreme Sveta-dwipa are indivisibly
the Realm of Goloka”. The gist of the whole
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matter is this :—¢“Goloka as Sveta-dwipa is elernally
manifest because the pleasures of enjoyment of the
rasa could not be had in its entirety in the pastimes
of Krishna in Braja. He accepts the emotion and
effulgence of His Predominated Moiety, Sree
Radhikd, and makes an eternal Pastime for the
enjoyment of Krishna-rasa there. Sree Krishna
Chandra coveting to taste the following pleasures,
viz,, to realise (1) the nature of the greatness of love
of Sree Radha; (2) the nature of the wonderful
sweetness of His love of which Sree Radhikd has
got the taste; (3) the nature of the exquisite joy that
accrues to Sree Ridha by Her realisation of the
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sweetness of His love, took His birth, like the Moon,
in the ocean of the womb of Sree Sachi Devi. The
esoteric desire of Sree Jiva Goswimi Prabhu is
herein made manifest, In the Veda it is also said,
‘Let me tell you the mystery. In Nabadwipa, the
identical Realm of Goloka, on the bank of the
Ganges, Gaura Chandra who is Govinda, the Entity
of Pure cognition, who has {wo hands, who is the
Soul of all souls, who has the supreme great person-
ality as the great meditative sanmydsin and who is
beyond the three-fold mundane attributes, makes the
process of pure unalloyed devotion manifest in this
mundane world. He is sole Godhead. He is the
Source of all forms, the Supreme Soul and is Godhead
manifesting Himself in yellow, red, blue and white
colours. He s the direct Entity of Pure Cognition
full of the Spiritual (Chif) Potency. He is the
Figure of the devotee. He is the Bestower of devo-
tion and cognisable by devotion alone. The self-
same Gaura Chandra, who is no other than Krishna



¥R slisfismmaiar

T SR T GG T |
ATAIAET qEqIed Thal 1 GarT: 11§

WEa: ‘¢ wE R ag sl g e 9’
T 5 991 99y ARy e~ aArgRRE 7
ol o qeEay qR’ el S gEeeR Tef |
[ A ) &

AT AEEEIAIETA; | AU AR AR

Himself, in order to taste the rasa of the pastimes of
Radha-Krishna in Goloka, is manifest in the Eternal
Realm of Nabadwipa identical with Goloka. This is
also clear from the Vedic declarations, vz,
“oqrae quier:,” “geren famsEel,”  faq T
qefa A, “agr 9997 and various other state-
ments of the theistic Scriptures. Just as Sree
Krishna had His birth in the mundane Gokula
through the agency of Yogamaya who is the primal
Energy of the Supreme Lord, so with Her help He
manifests the Leeld of His birth in the womb of Sachi
Devi in Nabadwipa on this mundane plane. These
are the absolute Truths of Spiritual science and not
the outcome.of imaginary speculation under the
thraldom of the Deluding Energy of Godhead. (5)

Translation—The Lord of Gokula is the
Transcendental Supreme God-head, the Own Self of
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Elernal Ecstacies. He is Superior of all superiors
and is busily engaged in the enjoyments of &he
Transcendental Realm and has no association with
His mundanc Potency. (6)

Purport.—The sole Potency of Krishna which
is spiritual, functioning as Krishna’s Own Proper
Power, has manifested His Pastimes of Goloka or
Gokula. By Her Grace individual souls who are
constituents of the marginal potency can have
admission into even those Pastimes. The Deluding
Energy who is of the nature of the perverted
reflection of the spiritual (Chit) Potency, has got her
location on the other side of the river Viraja, which
surrounds the Bralina-Dhdma forming the boundary
of Maha-Vaikuntha as the outer envelope of Goloka.
The position of Goloka being absolutely unalloyed
with the mundane, Deluding Energy, far trom
having any association with Krishna, feels ashamed
to appear before His View. (6)
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Translation.—Krishna never consorts with His
Illusory Energy. Still her connectlion is not entirely
cut off from the Absolute Truth. When He intends
to create the maierial world the amorous Pastime, in
which He engages by consorting with His Own
sprritual (Chit) Potency Roma by casting His glance
at the Deluding Energy in the shape of sending
His time-energy, is an auxiliary activity. (7)

Purport.—The Illusory Energy has no direct
contact with Krishna, but has got indirect contact.
Vishnu the Prime Cause, lying in the causal ocean,
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the Plenary Portion ot Maha-Sankarsana who has
His seat in Maha-Vaikuntha the sphere of Krishna's
own extended Transcendental Pastimes, casts His
glance towards the Deluding Energy. Even in
casting His glance He has no contact with the
Deluding Energy because the spiritual (Ciit)
Potency Roma then carries the function of His
glance as His unpolluted ever-submissive Potency.
The Deluding Energy as the maid servant of the
spiritual (Clut) Potency Roma, serves the Manifested
Plenary Portion of God-head consurted with Roma,
the Time-Energy representing the Force of Activity
and Instrumentality of Roma; hence there is found
1he process of masculinity or the creative Force, (7)
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Translation.—(The secondary process of
association with Maya is described.)

Romidevi, the spiritual (Chit) Potency, beloved
consort of the Supreme Lord, is the Regulatrix of all
entities. The Divine Plenary Portion of Krishna
creates the mundane world. At creation there
appears a Divine Halo of the Nature of His Own
Subjective Portion (&) This Halo is divine
Sambhu, the” masculine symbol or manifested em-
blem of the Supreme Lord. This Halo is the dim
twilight reflection of the Supreme Eternal
Effulgence. This masculine symbol is the Subjec-
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tive Portion of Divinity who functions as progenitor
of the mundane world, subject to the supreme
Regulatrix (Niyati). The conceing potency in
Regard to mundane creation makes her appearance
out of the supreme Regulatrix. She is Maya, the
limited, non-Absolute (BWII) Potency, the symbol of
mundane feminine productivity, The intercourse
of these two brings forth the faculty of perverted
cognition, the reflection of the seed of the pro-
creative desire of the Supreme Lord. (8)

Purport.—Sankarsana possessed of creative
desire is the subjective Portion of Krishna taking
the initiative in bringing about the birth of the
mundane world. Lying in the causal water as the
primal Purusha Avatdra He casts His glance
towards Maya (Limited Potency). Such glance is
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the efficient cause of the mundane creation.
Sambhu the symbol of masculine mundane pro-
creation is the dim halo of this reflected effulgence.
It is this symbol which is applied {o the organ of
generation of Maya, the shadow of Roma or the
Divine Potency. The first phase of the appearance
of the mundane desire created by Maha-Vishnu is
called the seminal principle of Mahat or the per-
verted cognitive facully. It is this which is identical
with the mental principle ripe for procreative
actwity. The conception underlying it is that it is
the Will of the Purusha Who creates by using the
efficient and ‘material principles. Efficiency is Maya
or the productive feminine organ. The maferial
principle is Sambhu or the procreative masculine
organ. Maha-Vishnu is Purusha or the Dominat-
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ing Divine Person wielding the Will. Pradhdna or
the substantive principle in the shape of mundane
entities, is the material principle. Nature embody-
ing the accommodaling principle (WT'*TR&), is Maya.
The principle of embodied Will bringing about the
intercourse of the two, is the Dominating Divine
Person (Purusha), Subjective Portion of Krishna,
the Manifestor of the mundane world. All of these
three are creators. The seed of amorous creative
desire in Goloka, is the embodiment of pure
cognition. The seed of sex-desire to be found in
this mundane world, is that of Kili, etc., who are the
shadows of the Divine Potency. The former,
although it is the prototype of the latter, is located
very far from 1t. The seed of the mundane sex-
desire is the perverted reflection in this mundane
world of the seed of the original creative desire.
The process of the appearance of Sambhu is record-
ed in the 10th and 15th Shlokas. (8)

Translation.—All offspring of the consort of
the Great Lord (Mahesvara) of this mundane
world, are of the nature of the embodiment of the

4
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mundane masculine and feminine generative
organs. (9)

Purport.—The full quadrantal estension of the
Supreme Lord, is His Majesty. Of this the
tri-quadrantal extensions of unlamenting, non-
perishing and non-apprehending situations consti-
tute the Majesties of the realms of Vaskuntha and
Goloka, etc. In this iemporal realm of Maya devas
and men, etc.—all these together with all mundane
worlds,—are the great majesties of the limited
potency. All these entities are embodiments of the
masculine and feminine organs of generation by the
distinction of efficient and material causal principles;
or, in other words, they are produced by the process
of sexual intercourse between the male and female
organs of generation. All the information that has
been accumulated by the agency of the Sciences of
this world, possesses this nature of sexual co-union.
Trees, plants and even all insentient entities are
embodiments of the co-union of male and female,
The feature that is of special significance is that
although such expressions as ¢ the generative organs
of male and female’ are indecorous yet in Scientific
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literature these words, expressing the above-men-
tioned principles, are exceedingly wholesome and
productive of abiding value. Indecorum is merely
an entity pertaining to the external custom of
society. But Science, and specially the highest
Science, cannot destroy the true entity by deference
to social custom. Wherefore, in order {o demon-
strate the seced of mundane sex-desire, the basic
principle of this phenomenal world, the use of those
identical words is indispensable. By the use of all
these words only the masculine energy or the pre-
deminating active potency, and female energy
or the pre-dominated active potency, are to be
understood. (9)

Translation.—The person embodying the
material causal principle, zz2., the great Lord of this
mundane world (Mahesvara) Sambhu, in the form
of the male generating organ, is joined to his female
consort the limited energy (Maya) as the efficient
causal principle. The Lord of the world Mahi-
Vishnu is manifest in him by His Subjective Por-
tion in the Form of His Glance. (10)
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Purport.—In the transcendental atmosphere
{Parabyoma), where spiritual Majesty preponderates,
there is present Sree Narayana who is not different
from Krishna,  Maha-Samkarsana, Subjective
Plenary Facsimile of the Extended Personality of
Sree Narayana, is also the Divine Plenary Portion
of the Propagatory Embodiment of Sree Krishna.
By the power of His spiritual energy a Plenary
Subjective Portion of Him, eternally reposing in the
neutral stream of Virajd forming the boundary
between the spiritual and mundane realms, casis
His glance, at creation, unto the limited shadow-
potency. Maya, who is located far away from Him-
self. Thereupon Sambhu, Lord of Pradhina
embodying the substantive principle of all material
entities, who is same as Rudra, the dim reflection of
the Supreme Lord’s own Divine Glance, consum-
mates his intercourse with May3, the efficient mun-
dane causal principle. But he can do nothing
independently of the Energy of Maha-Vishnu repre-
senting the direct spiritual Power of Krishna.
Therefore, the principle of Mahat, or the perverted
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cognitive faculty, is produced only when the Sub-
jective Plenary Portion of Krishna, viz., the Prime
Divine Avatira Mahd-Vishnu who is the Subjective
Portion of Samkarsana, himself the Subjective
Portion of Krishna, is propitious towards the active
mutual endeavours of Maya, Siva’s consort (Sakis),
and Pradhdna or the principle ot substantive mun-
dane causality. Agreeably to the initiative of Maha-
Vishnu the consort of Siva creates successively the
mundane ego (ahantkdra), the five mundane elements’
(bhutas) viz., space etc., their atitributes (fanmatrah)
and the limited senses of condilioned soul (jiva).
The constituent particles, in the form of pencils of
effulgence of Maha-Vishnu, are manifest as the
individual souls (jivas). This will be elaborated
in the sequel. (10)

Translation.—The Lord of the mundane world,
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Mana-Vishnu, possesses thousands of thousands of
Heads, Eyes, Hands. He is the Source of thousands
of thousands of Avatiras in His thousands of thou-
sands of Subjective Portions. He is the Creator of
thousands of thousands of individual souls. (11)

Purport.—Maha-Vishnu, the Object of worship
of the hymns of all the Vedas, is possessed of an in-
finity of senses and potencies, and He is the Prime
Avatara-Purusha, the Source of all the Avataras. (11)

Translation.—The same Maha-Vishnu is spoken
of by the name of ¢«Nardyana’ in this mundane
world. From that Eternal Person has sprung the
vast expanse of water of the spiritual causal Ocean.
The Subjective Portion of Samkarsana who abides
in Parabyoma, the above Supreme Purusha with
thousands of Subjective Porticns, reposes in the
state of Divine Sleep (Yoganidrd) in the waters of
the spiritual causal Ocean. (12)
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Purport.—¢ Yoganidra’ (Divine Sleep) is spoken
of as ecstatic trance which is of the nature of the
bliss of the true Subjective Personality. The above-
mentioned Rama-devi is ¢ Yoganidra' in the form
of ¢ Yoga-Maya'. (12)

Translation.—The spirilual seeds of Samkarsana
existing in the pores of skin of Mahi-Vishnu, are
born as so many golden sperms. These sperms are
covered with five great elements, (13)
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Purport.—The Prime Divine Avatira lying in
the spiritual causal Ocean is such a great affair that
in the pores of His Divine Form spring up myriads
of seeds of the universes. Those series of universes
are the perverted reflections of the infinite transcen-
dental region. As long as they remain embedded in
His Divine Form they embody the principle of spiri-
tual reflection having the form of golden eggs. Never-
theless by the creative desire of Mahi-Vishnu the
minute particles of the great elements, which are
constituents of the mundane efficient and material
causal principles, envelope them. When {hose
golden sperms, coming out with the exhalation of
Maha-Vishnu, enter into the unlimited accommoda-
ting chamber of the limited potency (Maya) they
become enlarged by the non-conglomerate great
elements. (13)
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Translation.—The same Maha-Vishnu entered
into each universe as His o1 n separate Subjective
Portions. The Divine Portions, that entered into
each universe are possessed of His majestic Exten-
sion, e they are the eternal unwversal soul
Mahi-Vishnu, possessing thousands of thousands
of heads. (14)

Purport.—Maha-Vishnu lyng in the spiritual
causal Ocean is the subjective pertion of Maha-Sam-
karsana. He entered, as His own Subjective Portions,
into those universes. These individual Portions all
represent the second Divine Purusha lying in the
Ocean of conception and is identical with Mahi-
Vishnu in every respect. He is also spoken of as.
the Divine Guide, from within, of all souls. (14)
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Translation.—The same Maha-Vishnu created
Vishnu from his left imb, Brahma, the first pro-
genitor of beings, from His right limb and, from the
space belween His two eye-brows, Sambhu, the
-divine masculine manifested halo. (15)

Purport.—The Divine Purusha, lying in the
Ocean of milk, the same who is the regulator of all
individual souls, is Sree Vishnu; and Hiranyagarbha,
the seminal principle, the Portion of the Supreme
Lord, is the prime progenitor who is different from
the four-faced Brahma. This same Hiranyagarbha is
the principle of seminal creating energy of every
Brahma belonging to each of the infinity of univer-
ses. The divine masculine manifested halo, Sambhu,
is the plenary manifestation of his Prototype
Sambhu, the same as the Primary Divine Masculime
‘Generative Symbol Sambhu whose nature has already
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been described.  Vishnu is the integral Subjective
Portion of Maha-Vishnu. Hence He is the Great
Lord of all the other Lords. The Progenilor
(Brahmd) and Sambhu are the dislocated portions’of
Mahid-Vishnu. Hence they are gods with delegated
functions. His own potency being on the left side
of Ged-head, Vishnu appears in the left Limb of
Maha-Vishnu from the unalloyed Essence of His
Spiritual (Chit) Potency. Vishnu, Who is Godhead
Himself, is the inner guiding Oversoul of every
individual soul. He is the Personality of God-head
described in the Vedas as being of the measure of a
thumb. He is the Nourisher. The karmins (ele-
vationists) worship him as Narayana, the Lord of
sacrifices, and the yogins desire to merge their
identities in him as Paramatman, by the process of
their meditative {rance. (15)

Translation.—The function of Sambhu in
relation to jivas is that this universe enshrining {he

mundane egotistic principle has originated from
Sambhu, (16)
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Purport.—The basic Principle is the Supreme
Lord Himself who is the embodiment of the prin--
ciple of existence of all entities devoid of separating
egotisms. In this mundane world the appearance of
individual entities as separated egoistic symbols, is
the limited perverted reflection of the unalloyed
Spiritual (Chit) Potency; and, as representing the
primal masculine divine generative function Sambhu,
it 1s united to the acccmmedating principle, iz,
the mundane female organ whichis the perver-
ted reflection of the Spiritual (Chif) Potency,
Rama-devi. At this function Sambhu is nothing but
the mere material causal principle embodying the
extension in the shape of ingredient as matter. Again
when in course of the progressive evolution of
mundane creation each universe is manifested, then
in the principle of Sambhu, born of the space
between the two eye-brows of Vishnu, there appears
the manifestation of the personality of Rudra; yet
under all circumstances Sambhu fully enshrines the
mundane egotistic principle. The innumerable jivas
as spiritual particles emanating from the Over-soul
in the form of pencils of rays of effulgence, have no
relation with the mundane world when they come to
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know themselves to be the eternal servants of the
Supreme Lord. They are then incorporated into the
realm of Vaikuntha. But when they desire to lord it
over Maya, forgetting their real identity, the egotis{ic
principle Sambhu entering into their entities makes
them identify themselves as separated enjoyers of
mundane entities. Hence Sambhu is the primary
principle of the egotistic mundane universe and of
perverted egotism in jiwvas that identifies itself with
their limited material bodies. (16)
Translation.—Thereupon the same Great Per-
sonal God-head, assuming the three-fold forms of
Vishnu, Prajipati and Sambhu, entering into the
mundane universe, plays the pastimes of preserva-
tion, creation and destruction of this world. This
pastime is contained in the mundane world. Hence,
it being perverted, the Supreme Lord, identical with
Maha-Vishnu, prefers to consort with the Goddess
Yoganidra, the Constituent of His own Spiritual
(Chit) Potency full of the ecstatic Trance of eternal
Bliss appertaining to His Own Divine Personality.

(17)
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Purport.—The dislocated portions of the Divi-
nity, viz.,, Prajipati and Sambhu, both identifying
themselves as enlities who are separate from the
Divine Essence, sport with their respective non-
spiritual  (achit) consorts, wiz, Savitri-devi and
Uma-devy, the perverted reflections of the Spiritual
(Chut) Potency. The Supreme Lord Vishnu is the
only Lord of the Spiritual (Chit) Potency, Rama
or Lakshmi. (17)

Translation.—When Vishnu lying in the Ocean
of milk will$ to create this universe, a golden lotus
springs from His Navel-pit. The golden lotus with
its stem is the abode of Brahmi representing
Brahmaloka or Satyaloka. (18)
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Purport.—* Gold’ here means the dim reffec-
tion of pure cognition. (18)

Translation.—Before their conglcmeraticn the
primary elements 1 therr nascent state remained
originally separate entities. Non-application of the
conglomerating process is the cause of their separate
existence. Divine Mahd-Vishnu, Primal God-head,.
through asscciation with His Own Spiritual (Chit)
Potency, moved Maya and by the application of the
conglomerating principle created those different
entities in their state of co-operation. And after that
He Himself consorted with Yoganidra by way of
His etcrnal Dalliance with His Spiritual (Chit)
Potency. (19)

Purport.— ¥ F: g @wyEw
¢ The mundane Energy Prakriti gives birth lo this
universe of animate and inanimate beings by My
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Direction’. The purport of this Shloka of the
Geeta is that Maya, the perverted refleclion of
Spiritual (Chit) Potency, was at first inactive and her
extension of matier constituting the material cause
was also in the separately dislocated state. In
accordance with the Will of Krishna this world is
manifested as the resultant of the union of the
efficient and the material causal principles of Maya.
In spite of that, the Supreme Lord Himself remains
united with His Chit Potency, Yoganidrd. The
word ¢ Yoganidrd’ or ¢Yogamdyd’ indicates as
follows : ‘the nature of Chit Potency is manifestive
of the Absolute Truth, while the nature of Her per-
verted reflection, Maya, is envelopment in the gloom
of ignorance. When Krishna desires to manifest
something in the mundane ignorance-wrapt affairs,
He does this by the conjunction of His Spiritual
Potency with His inactive non-spiritual potency.
‘This is known as Yogamayd. Il carries a two-fold
notion, namely, transcendental notion and mundane
inert notion. Krishna Himself, His subjective Por-
tions and those jivas who are His unalloyed separa-
ted particles, realise {he transcendental notion in that
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conjunction. While conditioned souls feel the
mundane inert notion. The external coating of
transcendental knowledge in the conscious activities
of conditioned souls, bears the name of Yoganidra.
This 1s also an influence of the Chit Potency of the
Divinily. This principle will be more elaborately
considered hereafter. (19)

Translation.—By congiomerating all those
separate entities He manifested the innumerable
mundane unwerses and Himself entered into the
inmost recess of every extended conglomerate (ﬁRI’{-
{3%%). At that time those jivas who had lain dormant
during the Cataclysm were awakened. (20)

Purport.—The word T (hidden cavity) bears
various interpretations in the Shastras. In some por-
tions the non-manifeslive pastimes of the Lord is
called “T&T’ and elsewhere the resting place of the
indwelling spirit of all individual souls, is named

5
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‘&, In many places the inmost recesses of the heart
of each individual is termed “T&°. The main point
is that the place which is hidden from the view of
men in general, is designated ‘guid’. Those jivas
that were merged in ‘Hari at the end of the life of
Brahma in the great Cataclysin during the preceding
great Age of the universe, re-appeared in this world
in accordance with their former fruitive desires. (20)

Translation.—The same jiva is eternal and is
for eternity and without a beginning joined to the
Supreme Lord by the tie of an eternal kinship. He
is transcendental spiritual potency. (21)

Purport.—Just as the Sun is eternally associat-
ed with his rays so the Transcendental Supreme
Lord is eternally joined with the jivas. The jivas
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are the infinitesimal particles of His Spiritual Efful-
gence and are, therefore, not perishable like mundante
things. Jivas, being particles of God-head’s efful-
gent rays, exhibil on a minute scale the Qualities of
the Divinity. Hence jivas are identical with the
principles of knowledge, knower, cgoism, enjoyer,
meditator and deer. Krishna 1s the All-pervading,
All-extending Supreme Lord; while jizas have a
different nature from His, being His atomic particles.
That eternal relationship consists 1n this that the
Supreme Lord is the Etcernal Master and jivas are
His eternal servants. Jiwas have also sufficient eligi-
bility in respect of the mellow quality of the Divi-
nity,  “erRafhaeEal FA AR § W ’—By this
verse of the Geeta it is made known thal jivas are
His transcendental potency. All the qualities of the
unalloyed soul are above the eight-fold qualities
such as egotism, etc., pertaining to His achit
potency. Hence the jiva potency, though very smalt
in magnitude, is still superior to achit potency or
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Maya. This potency has another name, viz.
tatasthd or marginal potency, being located on the
line demarcaling the spheres of the spiritual and
mundane potencies. He is susceptible to the in-
fluence of the material energy owing tfo his small
magnitude. But so long as he remains submissive
to Krishna, the Lord of Maya, he is not liable to the
influence of Maya. The worldly afflictions, births and
re-births are the concomitants of the fettered condi-
tion of souls fallen into the clutches of the deluding
potency from a time that has no beginning. (21)

Translation.—The Divine lotus which springs
from the Navel-pit of Vishnu is in every way related
by the spiritual tie with all souls and is the origin of
four-faced Brahma versed in the four Vedas. (22)

Purport.—The same Divine lotus originating
from the Divine Person enlered into the hidden
recess. is the superior plane of aggregation of all
individual souls, The four-faced Brahma, the image
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of self-enjoyment, derives his origin from the proto-
type Brahma or Hiranyagarbha, the mundgne
seminal principle, who regards the aggregate of all
mundane entities as his own proper body. The
delegated godship of Brahma as well as his
being the dislocated portion of Krishna, are also
eslablished. (22)

Translation—On coming out of the lotus,
Brahma, being guided by the Divine polency turned
his mind to the act of creation under the impulse of
previous impressions. But he could see nothing but
darkness in every direction. (23)

Purport.—Brahma’s impulse for creation arises
solely from his previous impressions.  All jivas get
their nature conformably to their impressions of
previous births and accordingly their activity can
have a beginning. It is called the unseen or the
result of one’s previous deeds.  His natural impulse
is formed according to the nature of the deeds done
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by him in the previous Kalpa. Some of the eligible
jipas also attain to the officc of Brahmi in this
way. (23)

Translation.—Then the Goddess of learning
Saraswati, the Divine Consort of the Supreme Lord,
said thus tp Brahma who saw nothing but gloom in
all directions, ¢O Brahman, this mantram, viz.,

Yot g AfarE MdSHasATT @R will assured-
ly fulfil your heart’s desire.” (24)

Purport.—The wmantram, consisting of the
eighteen Divine letters prefixed by the Kdamavija, is
alone super-excellent., It has two-fold aspect. One
aspect is that it tends to make the pure soul run after
All-atiractive Sree Krishna, the Lord of Gokula and
the divine milk-maids. This is the acme of the
spiritual tendéncy of jivas. When the devotee is free
from all sorts of mundane desires and willing to
serve the Lord he attains the fruition of his heart’s
desire, viz., the love ot Krishna, But in the case of
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the devotee who is not of unmixed aptitude this
super-excellent manitram fulfils his heart's desire
also. The transcendental kdmavija is inherent in the
Divine Logos located in Goloka; and the kdmavija
pervertedly reflected in the worldly affairs satisfies
all sorts of desires of this mundane world. (24)

Translation.—O Brahman, do thou practise
spiritual association by means of this mantram ;
then all your desires will be fulfilled. (25)

Purport.—Its purport is clear. (25)

Translation.—Brahmad, being desirous of satis-
fying Govinda, practised the cultural acts for Krishna
in Goloka, Lord of Swetadwipa, for a long time. His
meditation ran thus, ¢ There exists a Divine Lotus of
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athousand petals, augmented by millions of filaments,
in the transcendental Land of Goloka. On its whorl,
there exists a great Divine Throne on which is seat-
ed Sree Krishna, the Form of Eternal Effulgence of
Transcendental Bliss, playing on His Divine Flute
resonant with the Divine Sound, with His Lotus
Mouth. He is worshipped by His amorous milk-
maids with their respective subjeclive portions and
extensions and also by His External Energy
(who stays oulside) embodying all mundane
qualities. (26)

Purport.—Although the Object of meditation is
fully transcendental, yet owing to her nature which
is permeated with the quality of active mundane
hankering, Maya, the non-spiritual potency of
Krishna, embodying the principles of mixed sattva,
rajas, and tamas, in the forms of Durgi, and other
non-spiritual powers, medifated on the Supreme Lord
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Krishna as the Object of their worship. So long as
there is any trace of mundane desire in one's hegrt,
it is the Object of worship of Mdaydderi (Durgd) who
has to be worshipped by such a person; nevertheless
the fultilment of one's heart’s desire results from the
worship of the Object of worship of Mdyddevi, and
not from the worship of Mayddevi herself. This is
in accordance with the Sloka, ““ST#m: @IFMr ar
AgFE Ierdy: | didn afenim asE e W |
The meaning of this Sloka of the Bhdgavatam is that
though other gods, as dislinct manifestations of the
Supreme Lord, are bestowers of sundry specific
boons, yet a sensible person should worship the All-
Powerful Supreme Lord, Giver of all gocd, with
unalloyed devotion, without worshipping those
mundane-gift-giving deities. Accordingly, Brahma
meditated upon Krishna in Goloka, the Object of the
worship, from a distance, of Mdyddevi. True devo-
tion is unalloyed devotional activity free from alt
mundane desire. The devolion of Brahmi, etc., is
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not unmixed devotion. But there is a stage of un-
mixed predilection even in devotion for the attain-
ment of one’s selfish desire. This has been fully
described in the concluding five slokas of this work.
That is the easiest method of Divine service, prior to
the attainment of sel{-realization, by fallen souls. (26)

Translation.—Then Gdyatri, mother of the
Vedas, being made manifest, 1. e. imparled, by the
Divine Sound of the Flute of Sree Krishna, enlered
into the lotus-mouth of Brahma, born from Himself,
through His eight ear-holes. The Lotus-born
Brahma having received the Gayatri, sprung {rom
the Flute-song of Sree Krishna, attained the status of
the twice-born, having been initiated by the Supreme
Primal Preceptor, God-head Himself. (27)

Purport.—The Sound of Krishna's Flute is the
transcendental blissful sound; hence the archetype
of all Veda, is present in it. The Gayatri is Vedic
rythm. It contains a brief meditation and prayer.
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Kama Gayatri is the highest of all the Gayatris,
because the meditation and prayer contained in it
are full of the perfect transcendental sportive acti-
vities which are not to be found in any other
Gayalri. The Gayatrl that is attained as the sequel
of {he cighteen-lettered mantram is Kama-Gayatri
which runs thus: “&F FEAT ﬁﬁf% NECIRIRY CiniH
JASTE: T 1 In this Gdyalri, the realisa-
tion of the Transcendental Pastimes of Sree Gopi-
jana-ballava after perfect medifation and the prayer
for the attainment of the Transcendental God of Love
are indicated. In the spiritual world there is no
better mode of cndeavour for securing the super-
excellent rasa-bedewed-love. As soon as thal
Gayatri entered inlo the ear-holes of Brahmi, he
became the twice-born and began to chant the
Gayatri, Whoever has received the same Gayalri
in reality, has attained his spiritual re-birth. The
status of a twice-born that is obtained in accordance
with one’s worldly nature and lineage, by the fetter-
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ed souls in this mundane world, 1s far inferior to
that of the twice-born who obtains admission into
the transcendental world; because the initiation or
acquisition of transcendental birth as a result of
spiritual initiation is the highest of glories in as much
as the jiva is thereby enabled to attain to the trans-
cendental realm. (27)

Translation.—Enlightened by the recollection
of that Gayalri, embodying the three Vedas, Brahma
became acquainted with the expanse of the Ocean of
Truth. Then he worshipped Sree Krishna, the
Essence of all Vedas, with this hymn. (28)

Purport.—Brahma thought thus within him-
self, ¢ By the recollection of Kama-Gayatri it seems
to me that I am the eternal maid-servant of
Krishna . Though the other mysteries in regard to
the condition of the maid-servant of Krishna were
not revealed to him, Brahma, by dint of his search-
ing self-consciousness, became well acquainted with
the Ocean of Truth. All the truths of the Vedas
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were revealed to him and with the help of those
essences of the Vedas he offered this hymn to the
Supreme Lord Sree Krishna. Sriman Mahaprabhu
has taught this hymn to His favourite disciples in-
as much as it fully contains all the {ranscendental
truths regarding the Vaishnava philosophy. Readers
are requesied to study and try {o enter inlo the spirit
of his bymn with great care and attention, as a
regular daily function. (28)

Translation.—I worship Govinda, the Primeval
Lord, the First Progenitor Who is lending the cows,
yielding all desire, in Abodes built with spiritual
gems, surrounded by millions of Purpose-trees,
always served with great reverence and affection by
hundreds of thousands of Lakshmis or Gopecs. (29)
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Purport.—By the word ¢ Chint@mant’ is meant
‘transcendental gem’. Just as Mdyd builds this
mundane universe with the five material elements,
so the spiritual (chi?) Potency has built the spiritual
world of transcendental gems. The chint@mani
which serves as material in the building of the
Abode of the Supreme Lord of Goloka, is a far rarer
and more agreeable entity than ¢the Philosopher’s
stone’. The Purpcse-iree yields only the fruits of
piety, wealth, fulfilment of desire and liberation; but
the Purpose-Trees in the Abcde of Krishna bestow
innumerable {ruits in the shape of chequered Divine
Love. Kama-dhenus (cows yeilding the fulfilment
of desire) give milk when they are milked ; but the
Kamadhenus of Goloka pour forth oceans of milk in
the shape of the Fountain of Love showering trans-
cendental bliss that dces away with the hunger and
thirst of all pure devotees. The words ‘@& &’ and
‘geEaa’ signify endless numbers. The word “@vaw’
or @I indicates ‘being saturated with love’. Here
Lakshmi denotes Gopee. Adi-Purusha means, ¢ He
Who is the Primeval Lord.” (29)
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Translation.—I worship Govinda, the Primeval
Lord, Who is Adept in playing on His Flule, with
blooming Eyes like lotus-petals with Head decked
with peacock’s feather, with the Figure of Beauty
tinged with the hue of blue clouds, and His unique
Loveliness charming millions of Cupids., (30)

Purport.—The matchless Beauly of Krishna,
the Supreme Lord of Goloka, is being described.
Krishna, the All-pervading Cognition, has a Spiritual
Form of His Own. The Form of Krishna is not a
fanciful creation of imagination formed after visual-
ising the beautiful things of the world. What
Brahma saw in his ecslatic trance of pure devotion,
is being described. Krishna is engaged in playing
upon His Flute, That Flute by His enchanting
musical Sound aliracts the hearts of all living beings,
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Just as a lotus petal produces a pleasant sight, so the
two beautiful Eyes of Krishna Who causes the
manifestation of our spiritual vision, display the un-
limited Splendour and Beauty of His moonlike Face.
The lovelmess that adorns His Head with peacock
feather figures, the corresponding feature of the
Spiritual Beauty of Krishna. Just as a mass of blue
clouds offers a specifically soothing, pleasant view,
the Complexion of Krishna is analogously tinged
with a spiritual dark blue colour. The Beauty and
Loveliness of Krishna is far more enchanting than
that of Cupid multiplied a million-fold. (30)

Translation.—I worship Govinda, the Primeval
Lord, round Whose Neck is swinging a gavland of
flowers beautified with the Moon-locket, Whose two
Hands are adorned with the Flule and jewelled
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ornaments, Who always revels in Pastimes of love,
Whose graceful three-told-bending Form of Shyama-
Sundara is cternally manifest. (31)

Purport.—In the Sloka beginning with ‘-
Tlﬁl'm,’ the transcendental region and the spiri-
tual Names of Govinda, in the sloka beginning with
“3‘1'1 HH,” the eternal beautiful Form of Govinda
and in this sloka the amorous Pastimes of Govinda,
the embodiment of His sixty-tour excellences, have
been described. All the spiritual affairs that come
within the scope of description in the narration of
the ecstatic mellow quality (rasa) are included in
the spiritual amorous Sports of Govinda. (31)

Translation.—I worship Govinda, the Primeva}
Lord, Whose Transcendental Form is full of bliss,

6
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truth, substantiality and is thus full of the most
dazzling splendour. Each of the Limbs of that
Transcendental Figure possesses, in Himself, the
full-fledged functions of all the organs, and eternally
sees, maintains and manifests the infinite universes,
béth spiritual and mundane. (32)

Purport.—For want of a taste of {hings spiri-
tual, a grave doubt arises in the minds of those who
are enchained by worldly knowledge. On hearing
a narration of the Pastimes of Krishna they think
that the Truth (fatwa) regarding Krishna is the
mental concoction of certain learned scholars,
created by their imaginative brains out of material
drawn from the mundane principles. With the
object of removing this harmful doubt, Brahmi in
this and the three following slokas, after distinguish-
ing between the two things, viz., spirit and matter,
in a rational manner, has tried to make one under-
stand the pure Leeld of Krishna, obtained by his
unmixed ecstatic irance. Brahma wants to say that
the Form of Krishna is All-Existence, All-Know-
ledge and All-Bliss, whereas all mundane experien-
ces are full of palpable ignorance. Although there
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is specific difference between the two, the funda-
mental truth is that spiritual affairs constitute the
Absolute Source. Specification and variegatedness
are ever present in it. By them are established the
transcendental Abode, Form, Name, Quality and
Sports of Krishna, It is only by a person, possesged
of pure spiritual knowledge and freedom from any
relationship with Maya, that those amorous Pastimes
of Krishna can at all be appreciated. The spiritual
Abode, the Seat of Pastimes, emanated from the
Clut Potency and formed of Chintd@mani (Transcen-
dental Philosopher’s Stone), and the Figure of
Krishna, are all spiritual. Just as Maya is the per-
verted reflection of the Spiritual Potency, the varie-
galedness created by Maya (ignorace) is also a per-
verted reflection of spiritual variegatedness. So a
mere semblance of the spiritual variegatedness is
only noticed in this mundane world. Notwithstand-
ing such semblance the two are wholly different
from one another. The unwholesomeness of matter
is its defect; but in the spirit there is variegatedness
which is free from any fault or contamination, The
Soul and the Body of Krishna are identical, whereas
the body and soul of fallen creatures are not so. In
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the spiritual sphere there is no such difference as
that between the body and soul, between the limbs
and their proprietor between the aliributes and the
object possessing them, of this world. But such
difference really exists in the case of conditioned
souls. Limbed though Krishna is, His every Limb
is the Whole Enlity. He performs all varieties of
Divine spiritual functions with every One of His
Limbs. Hence Heisan Indivisible Whole and a
Perfect Transcendental Entity. Both jiva-soul and
Krishna are transcendental. So they belong to the
same category. But they differ in this that the trans-
cendental attributes exist in the jiva-soul in infinitesi-
mally small degrees, whereas in Krishna they are
found in their fullest Perfection. Those aftributes
manifest themselves in their proper - infinitesimality
only when the jiva-soul atfains his unadulterated
spiritual status. The jiva-soul attains the nearest
approach to the Absolute Identily only when the
spiritual force of Ecstatic Energy appears in him
by the Grace of Krishna,  Still Krishna remains the
Object of;gu universal homage by reason of His
possessmn (of certain unique attributes. These four-
{old unrivalled attributes do not manifest themselves
in Nirdyana, the Lord of Vaikuntha or in Primeval
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Purusha Awatdras, or in the highest deities such as
Siva, not to speak of jivas. (32)

Translation.—I worship Govinda, the Primeval
Lord, Who is inaccessible to ihe Vedas, but obtain-
able by pure unalloyed devotion of the soul, Who is
without a second, Who is not subject to decay, is
without a beginning, Whose Form is endless, Who
is the beginning, and the elernal Purusha; yet is He
a Person possessing the beauty of blooming
youth. (33)

Purport.—* Advaita’ means Indivisible Truth
Who is Knowledge Absolule. Brahman, the In-
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finite, emanates from Him as His effulgence and
God-Immanent (Paramdtma) as His constituent; but
nevertheless He remains One and Indivisible.
“ Achyuta” means that though myriads of Avataras
emanate from Him as subjective Portions and
millions of jivas as separated spiritual parlicles,
still He remains intact as the undivided Whole of
Fullest Perfection. Though He indulges in exhi-
biting the pastimes of births, etc., still He is without
a beginning. Though He disappears after the
Pastimes of His Appearance, still He is Eternal.
Though without Origin, yet He is with an Origin
in His Pastime of Appearance; and although Eter-
nal in Essenée, He is still a Person in the Full
Bloom of Youth. The sum and substance of it is
that though He possesses diverse and appearently
mutually contradictory Qualities, slill they are in
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universal harmonious concordance by dint of His
unthinkable Potency. This is what is meant by
chit dharma (transcendental nature) as distinguished
{rom the material. His graceful three-fold-bending
Form with Flute in Hand, possesses Eternal Bloom-
ing Youth and is above all unwholesomeness that is
to be found in limited time and space. In the
transcendental Realm there is no past and future
but only the unalloyed and immutable present time.
In the Transcendental Sphere there is no distinction
between the object and its qualities and no such
identity as is found in the limited mundane region.
Hence those qualities that seem to be apparently
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contradictory in the light of mundane conception
limited by time and space, exist in agreeable and
dainty concordance in the Spiritual Realm. How
can the jiwa realise such unprecedented existence ?
The limited intellectual function of the jiva is always
contaminated by the mnfluence of time and space
and is, therefore, not in a pesition to shake off this
limitedness. If the potency of cognitive function
does not extend to the realisation of the Transcen-
dental, what else can? In reply, Brahmai says that
the transcendental Absolute is beyond the 1each of
the Vedas. The Vedas originate in sound and sound



ssftamatyar R
TR FIRIATEETTHT
TERAY F74T AT, |
qSART TR T
MEZATRTE g = 1 39 1)

ARl | ‘aeEEty SR, —
sl AT TN g 99% |
TR ETTETEE o U SErERd || TR fARden: |

originates in the mundane either. So the Vedas
cannot present before us a direct view of the trans-
cendental world (Goloka). It isonly when the Vedas
are imbued with the Chit Potency that they are
cenabled to deal with the transcendental. But Goloka
rveveals itself to every jiva-soul when he is under the
influence of the Spiritual Cognitive Potency joined
1o the Essence of Ecstatic Energy. The ecstatic
function of devotion is boundless and is surcharged
with unalloyed transcendental knowledge. That
knowledge reveals Goloka-tattva (the principle of
the highest transcendental) in unison wilh devotion,
without asserting itself separately but as a subsidiary
to unalloyed devotion. (33)

Translation.—I worship Govinda, the Primeval
Lord, only the Tip of the Toe of Whose Lotus Feet
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is approached by the Yogins who aspire alter the
transcendental and betake themselves to prandyama
by drilling the respiration; or by the jnanins who
try to find out the non-differentiated Brahman by
the process of elimination of the mundane, extend-
ing over thousands of millions of years. (34)

Purport.—The attainment of the Lotus Feet of
Govinda consists in the realisation of unalloyed
devotion. The kaivalya (realised non-alternative
state) which is attained by the astanga yogins by
practising trance for thousands of millions of years
and the state of merging into the non-differentiated
impersonalily of God-head beyond the range of limi-
tation attained by non-dualists after a similar period
passed in distingwmshing between the spiritual and
non-spiritual and eliminating things of the limited
sphere one after another by the formula “not this, not
that,” are simply the outskirls of the Lotus-Feet of
Krishna and not the Lotus-Feet Themselves, The
long and short of the matier is this, ‘Kaivalya’ or
merging into the Brahman constitutes the line of



sitsitsrrfiar 134
THISTG! (IR TR
T=BIRT JIZIETAT 4T |
“qfarar: @g A wEr T qREEn Ao |
LEXCILHL R I G oo R o T

T @SIRIARaE, “yeg TRAEER TN AwEE,
“afadt e afrEERSE s g AR
"l 3y )|

THSTE gfi— ‘a8 aEmer: qemIssEr

demarcation between the world of limifaticn and the
transcendental world. For, unless we step beyond'
them, we can have no taste of the variegatedness of
the Transcendental Sphere. These conditions are
the simple absence of misery arising from mundane
affinity but are not real happiness or felicity. If the
absence of misery be called a bit of pleasure then
also that bit is very small and of no consequence. It
is not ‘sufficient to destroy the condition of materi-
ality, but the real gain to the jiza is his elernal exist-
ence in his self-realised state. This can be attained
only by the grace of unalloyed devotion which is
essentially Cl:t or transcendental in character. For
this end abstract and uninteresting mental specula-
tion 1s of no avail. (34)

Translation.—He is an undifferentiated Entity
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as there is no distinction between Potency and the
Possessor thereof. In His work of creation of
‘millions of worlds, His Potency remains inseparable.
All the universes exist in Him and He is present in
His Fullness in every one of the atoms that are
scattered throughout the universe, at one and the

same time. Such is the Primeval Lord Whom I
adore. (35)

Purport.—Krishna is the Highest of all entities.
In Him is an Entity which 1s termed Chit (spiritual)
which is distinct from the principle of limitation.
By His inconceivable Power. He can at will create
numberless universes. All the mundane universes
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owe their origin to the transformation of His
external potency. Again His abode is beyond
human conception; since all worlds, limited and
spiritual (Cluf) exist in Him and He resides simul-
taneously in His fulness and entirety in all the
atoms in all the worlds. All-pervasiveness is only a
localised aspect of the Majesty of Krishna, the Lord
of all. Though He is All-pervasive yet in His
existence everywhere in a medium shape consists
His spiritual Lordship beyond human conception.
This argument favours the doctrine of simultaneous
inconceivable distinction and non-distinction, and
knocks down the contaminating Mayavada and
other allied doctrines. (35)

Translation.—I adore the same Govinda, the
Primeval Lord, in Whose praise men, who are imbu-~
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ed'with devotion, sing the mantra-su ktas told by the
Vedas, by gaining their appropriate beauty, greatness,
thrones, conveyances and ornaments, (36)

Purport.—In discussing rasa we meet with five
kinds of devotion or service. Shanta or unattached,
dasya or pertaining to reverential willing service,
sakhya or friendship, vdisalya or parental love and
shringdra or juvenile love,

The devotees surcharged wilh the ideas of their
respective service, serve Krishna eternally and ulti-
mately reach the goal of their respective ideals.
They attain the real nature of their self befitting
their respective rasas, their glories, conveyances,
seats beﬁttirig their sacred service, and transcen-
dental qualities of ornaments“enhancing the beauty
of their real nature. Those who are advocates of
shanta rasa attain the region of Brahma-Paramatma
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the seat of Eternal Peace; those of dasya rasa get
to Vatkuntha, the spiritual majestic Abode of Sree
Narayana; those of saklya, vdisalya and madhura
rasa (juvenile love) attain Goloka-dhdma, Krishna's
Abode, above Vaikuntha. They worship Krishna
by the Suktas depicted in the Vedas with the ingre-
dients and objects befitting their respeclive rasas, in
those Regions. The Vedas, under the influence of
the spiritual Potency in certain passages speak of
the Pastimes of the Supreme Lord. The liberated
souls chant the Name, qualities and Pastimes of the
Supreme Lord, under the guidance of the same
Spiritual Potency. (36)

Translation.—I worship Govinda, the Primeval
Lord, residing in His own realm, Goloka, with
Ridh3, resembling His own spiritual Figure, the
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Embodiment of the Ecstatic Potency possessed of the
sixty-four artistic activities, in the company of Her
confidantes (sakhis), embodiments of the extensions
of Her bodily form, permeated and vitalized by His
Ever-Blissful Spiritual rasa. (37)

Purport.—Although the Lord Absolute and His
Potency are one and the self-same existence, still
They exist elernally as separate Entities, as Radha
and Krishna. In both the Ecstatic Energy and the
Transcendental Lord Krishna, there exists shringdra
rasa (amorous love) whose quality is inconceivable.
The bibhdva (extension) of that rasa (mellow
quality) is two-fold, wiz,, Alambana (prop) and
uddipana (slimulation). Of these Alambana is two-
fold, wiz, Ashraya (supported) and Vishaya
(supporter). Ashraya signifies Radhika Herself and
the extensions of Her own Form and Vishaya means
Krishna Himself. Krishna is Govinda, Lord of
Goloka. The gopecs are the facsimile dshraya of
that rasa. With them Krishna indulges in Eternal
Pastimes in Goloka.  ‘fiS®9aar’ means ‘with the
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atiributes manifested from the Ecstalic Energy.”
The sixty-four activities in fine arts and crafls are
the following :

(1) afi—Art of singing.

(2) FEH—Art of playing on musical instru-
ments.

(3) IWH~—Art of dancing.

(4) TEA—Art of theatricals.

(5) SEEIR—Art of painting.

(6) fRmFAA—Art of painting the face and
body with coloured unguents and cosmetics.

(7) aﬂgﬁ-&?ﬁﬂ-ﬂfﬁ-ﬁﬁm:——mt of preparing off-
erings from rice and flowers,

(8) JUEAWH~—Art of making covering of flow-
ers for bed.

(9) TWA-IEAEWI—Art of applying prepara-
tions for cleansing the teeth, cloths and painting
body.

(10) qﬁr&;ﬁ:ﬂ-ﬁ—;\rt of making the ground-
work of jewels.

(11) TEHATEL—Art of covering the bed.

(12)  SEFATIL—Art of playing on music in
water.

7
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(13) ITF-SI:—Art of splashing with water.

(14) faaRT—Art of practically applying ad-
mixture of colours.

(15) ATeF-FAT-FFAL—Art of designing prepa-
ration of wreaths.

(16) JERE-AFTH——Art of practically setting
the coronet on the head.

' (17) AT-FAM—Art of practically dressing in

the tiring room. ‘

(18) FATA-TFE—Art of decorating the tragus
of the ear.

(19) @T-gfH:—Art of practical application of
aromatics.

(20) W-‘ﬁm—-Art of applying or setting
ornaments.

(21) TEIST—Art of jugglery.

(22) m'ﬂ‘ﬂi——A kind of art.

(23) TE-BEIE—Art of sleight of hand.

(24) FT-ATHIYI-EARHBRAT:—Art of prepar-
ing varieties of salad, bread, cake and delicious food.

(25) TEH-TEMEI-AETH—Art of practically
preparing palatable drinks and tinging draughts with
red colour,
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(26) qAl-aTFA—Art of needle works and
weaving.

(27) AAEI——Ar! of playing with thread.

(28) -3 AEF- AT I——Art of playing on lute
and small X-shaped drum.

(29) TRfeF—Art o making and solving
riddles.

(29-a) SRAET—Art of caping or reciting vefse
for verse as a trial for memory or skill.

(30) ﬁﬂfﬂ"z——Art of practising language,
difficult to be answered by others.

(31) FE@F-=AH—Art of reciting books.

(32) AT EAH—Art of enacting short
plays and anecdotes.

(33) FEFGAEAT-TOM-—Art of solving enigmatic
Verses.

(39 T AFI-FAFRM—Art of designing pre-
paration of shield, cane and arrows.

(35) ﬂ@'-ﬁiﬁ-——Art of spinning by spindle.

(36) JEMA—Art of carpentry.

(37) argfE—Art of engineering.

(38) Qog-T-FGeT—Art of testing silver and jew-
els.
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(39) 9IGA:—Art of metallurgy.

(40) ARTUT-AAT—Art of tinging jewels.

(41) ATHRLATH==Art of mineralogy.

(42) W@ﬁﬁ-’ﬁ"ﬂ:——Art of practising medicine
or medical treatment, by herbs.

(43) AY-FFFE-OAH-FEAT——Art  of knowing
mode of fighting of lambs, cocks and birds.

(44) TH-ARET-GGSTH (FSTGH ) I-—Art of maint-
aining or knowing conversation belween male and
female cockatoos.

(45) IWEAH—Art of healing or cleaning a
person with perfumes.

(46) FTANT-RTST——Art of combing hair.

(47) ARGRHF-HIT——Art of talking with
letters and fingers.

(48) DT AFA—Art of fabricaling
barbarous or foreign sophistry.

(49) ATT-AAH—Art of knowing provincial
dialects.

(50) TH-HEH-FAFAR-MAR-——Art of knowing
prediction by heavenly voice or knowing prepara-
tion of toy-carts by flowers,

(51) JA-ATGHI——Art of mechanics,

(52) GRM-AIGHT—Art of the use of amulets.
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(53) &=TH—Art of conversation.

(54) wTE FA-BRAI—Art of composing verse
mentally.

(55) PFI-REIn—Art of designing a literary
work or a medical remedy.

(56) SIEF-INM—=Art of practising as a builder
of shrines called after him.

(57) APIH-FITBR-TAI—Art of the use ot
lexicography and metres.

(58) F@-MTH=—Art of concealment of cloths.

(59) ?{\ﬂﬁfﬂl{——Art of knowing specific gambl-
ing.

(60) TRG-AF—Art of playing with dice or
magnet.

(61) ATSF-AeTHU—Art of using children’s {oys.

(62) AR FA-—Art of enforcing discipline.

(63) P AE—Art of gaining victory.

(64) Jarfot FET—Art of awakening master

with music at dawn.

All these arts manifesting their own eternal
forms are ever visible in the region of Goloka as the
ingredients of rasa; and, in the mundane sphere,
hey have been unstintedly exhibited in the pastimes
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of Braja by the spiritual (Chit) Potency, Yoga-Mayd.
So Sree Riipa says, gz, . afa an e, Krishna
is ever manifest in His Beauty with His Infinite
Pastimes in Goloka. Sometimes the variant mani-
festation of those Pastimes becomes visible on the
mundane plane. Sree Hari, the Supreme Lord,
also manifests His Pastimes of Birth, etc., accom-
panied by all His Paraphernalia. The Divine
Sportive Potency fills the hearls of His Parapher-
nalia with appropriate spiritual sentiments in con-
formity with the Will of Krishna. Those Pastimes
that manifest themselves on the mundane plane, are
His visible Pastimes. All those very Pastimes exist
in their non-visible form in Goloka beyond the ken
of mundane knowledge. In His visible Pastimes
Krishna sojourns in Gokula, Mathurd and Dwaraka.
Those Pastimes that are non-visible in those three
places, are wisible in their spiritual sites of
Brindavana.

From the conclusions just stated it is clear that
there is no distinction between the visible and non-
visible Pastimes. The apostle Jeeva Goswami in his
commentary on this shloka as well as in the gloss of
Ujjvala Nilamani and in Krishna-Sandarbha
remarks that “the visible Pastimes of Krishna are
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the creation of His Chut (Spiritual) Potency. Being
in conjunction with the reference to mundane
function they exhibit certain features which seem to
be true by the influence of the Limiting Potency
(Maya); but these cannot exist in the transcendental
reality. The Destruction of deons, Illicit Para-
mourship, Birth, etc., are examples of this peculi-
arity.  The gopees are the extensions of the Ecstatic
Eneigy of Krishna, and so are exceptionally His
Own. How can there be illicit connection in their
case 7 The illicit mustress-ship of the gopees found
in His visible Pastime, is but the mundane reflection
of the transcendental reality.”” The hidden mean-
ing underlymng the words of Sree Jeeva Goswami,
when it is made explict, will leave no doubt in the
minds of the readers. Sree Jeeva Goswami is our
preacher of Transcendental Truth. So he is always
under the influence of Sree Riipa and Sandtana.
Moreover in the Pastimes of Krishna Sree Jeeva is
one of the manjaris. So he is conversant with all
transcendental realities.

There are some who, being unable to under-
stand the drift of his statements, give meanings of
their own invention and indulge in useless contro-
versies. Sree Riipa and Sandtana say that there is no
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real and essential distinction belween the Leclds visi-
ble and non-visible, the only distinction lies in this
{hat one is manifest in the mundane sphere whereas
the other is not so. In the super-mundane manifesta-
tion there is absolute purity in the scer and the seen.
A particularly fortunate person when he is favoured
by Krishna, can shake off worldly shackles and
coqnections, enter the transcendental region after
altaining the realised taste of the varieties of rasa
that is available during the period of novitiate. Only
such a person can have a view and taste of the
the perfect and absolutely pure Leeld of Goloka.
Such receptive natures are rarely to be found. He,
who exists in the mundane sphere, can also realise
the taste of Chil Rasa by the Grace of Krishna by
being enabled to attain the realised state of service.
Such a person can have a view of the Pastimes of
Goloka manifested in the mundane Leeld of Gokula.
There is certainly a difference between these two
classes of eligible seekers of the Truth. Until one
attains the perfectly transcendental stage he must be
hampered by his lingering limitations, in his vision
of the Pastimes of Goloka. Again, the vision of the
transcendental  Reality varies according to the
degree of self-realisation. The vision of Goloka
must also vary accordingly.
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It is only those fettered souls who are exces-
sively addicted to worldliness that are devoid of the
devotional eye. Of them some are enmeshed by
the variegatedness of the Deluding Energy while
others aspire after self-annihilation under the
influence of centrifugal knowledge. Though they
might hate a view of the mundanely manifestgd
Pastimes of the Supreme Lord, they can have only a
material conception of those visible Pastimes, this
-conception being devoid of transcendental reality.
Hence the realisation of Goloka appears in propor-
tion to eligibility due to the degree of one's self-
realisation. The underlying principle is this, that,
though Gokula is as holy and free from dross as
‘Goloka, still it is manifested on the mundane plane
by the influence of the Chit Potency, Yoga-Maya.
In visible and non-visible matters of transcendental
regions there is no impurity, contamination and
imperfection inherent in the world of limitation;
only there is some difference in the matter of reali-
sation in proportion to the self-realisation of the
seckers after the Absolute. Impurity, unwhole-
someness, foreign elements, illusion, nescience,
unholiness, utter inadequacy, insignificance, gross-
ness—these appertain to the eye, intellect, mind and
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ego stultified by the material nature of conditicned
souls; they have nothing to do with the essential
nature of transcendence, The more one is free
from these blots the more is one capable of realising
the Unqualified Absolute. The Truth Who has been
revealed by the Scriptures, is tree {recm dress. But
the realisations of the seekers of the knowledge of
these realities, are with or without flaw in accor-
dance with the degree of their individual realisa-
tion.

Those sixty-four arts that have been enumerated
above, do in reality exist unstintedly cnly in Golcka.
Unwholesomeness, insignificance, grossness are
found in those arts m accordance with the degree of
sell-realisation cn the part of aspirants after the
knowledge of the Absolute. According to Srila
Ripa and Srila Sanitana all those Pastimes, that
have been visible in Gokula, exist in all purity and
free from all tinge of limitation in Goloka. So
Transcendental Autocratic Paramcurship also exists
in Goloka in inconceivable purity, judged by the
same standard and reasoning. All manifestation by
the Chit Polency, Yoga-Maya, are pure. So, as the
above Paramourship is the creation of Yoga-Maya,
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it 15 necessarily free from all contamination, and
appertains to the Absolute Reality.

Let us pause to consider what the Absolute
Reality is in Himself. Sree Riipa Goswami says,
“qdieh-. . .RA:". In regard to these shlokas Sreepad
Jeeva Goswami after mature deliberation has esta-
blished the Transcendental Paramourship as fre®-
faem, something seemingly different frcm what it
appears to be; such are the Pastimes of Birth, etc.,
accomplished by Yoga-Maya.

By the xplanation ‘‘adify. . .Fwaframam”, Srila
Jeeva Goswimi has expressed his profound implica-
tion. Joyous Pastimes by the medium of seeming
error, 9A-[9@4, as the contrivance of Yoga-Maya,
has also been admitted in the concluding statements
of Rilpa and Sanatana. Sull, since Sripid Jeeva
Goswami has established the identity of Goloka
with Gokula, i1t must be admitled that there is
Transcendental Reality underlying all the Pastimes
of Gokula. A husband is one who binds one-self in
wedlock with a girl, while a paramour is cne who,
in order to win another’s wife’s love by means of
love, crosses the conventions of morality, by the
impulse of the sentiment that regards her love asthe
be-all and end-all of existence. In Goloka there is
no such function at all as that of the nuptial
relationship.  Hence there is no husbandhood
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characterised by such connection. On the other
hand since the Gopees, who are self-supported real
entities are not tied to anybody else in wedlock, they
cannot also have the state of concubinage. There
can also be no separate entities in the forms of
svakiya (conjugal) and parakiya (adulterous) states,
In the visible Pastimes on the mudane plane the
function in the form of the nupital relationship is
found to exist. Krishna is beyond the scope of that
function. Hence the said function of the circle of all-
love is contrived by Yoga-Maya. Krishna tastes the
transcendental rasa akin to paramourship by overst-
epping that function. This Pastime of going beyond
the pale of the apparent moral function manifested
by Yoga-Maya, is, however, also observable only on
the mundane plane by the eye that is enwrapped by
the mundane covering ; but there is really no such
levity in the Pastimes of Krishna. The rasa of para-
mourship is certainly the extracted essence of all the
rasas. 1f it be said that it does not exist in Goloka, it
would be highly deprecatory to Goloka. It is not the
fact that there is no supremely wholesome {asting
of rasain the supremely excellent Realm of Goloka.
Krishna, the. Fountain-head of all 4vatdras,tastes the
same in a distinct form in Goloka and in another dis-
tinct form in Gokula. Therefore, inspite of the seem-
ing appearance, to the mudane eye, of outstepping
the bounds of the legitimate function by the form
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of paramourship, there must be present the truth of
it in some form even in Goloka.” *“JFARTAISIGT
‘o A W Agdidis: s
e and other texts of the Scriptures go to show
that self-delightedness is the essential distinctive qua-
lity of Krishna Himself. Krishna in His majestic
chit Realm causes the manifestation of His own chit
Potency as Lakshmi and enjoys her as His own
wedded consort,  As this feeling of wedded consort-
hood preponderates there, rasa expands in a whole-
some form only up to the state of servant-heod
(z&mE). But in Goloka He divides up His chit
Potency into thousands of Gopees and eternally
engages in amorous Pastimes with them by forget-
ting the sentiment of ownership. By the sentiments
of ownership there cannot be the extreme inaccessi-
bility of the rasa. So the Gopees have naturally,
from eternity, the innate senliment of being others’
wedded wives. Krishna too in response to that
sentiment, by assuming the reciprocal sentiment of
«paramourship’, performs the Rasa and the other
amorous Pastimes with the aid of the Flute, His
favourite chere amie. Goloka is the transcendental
seat of eternally self-realised rasa, beyond limited
conception. Hence in Goloka there is realisation of
the sentimental assumplion of the rasa of paramour-
ship.

Again such is the nature of the principle of the



220 siisfisrratear

majesty that in the Realm of Vaikuntha there is no
rasa of parental affection towards the Source of all
Avatdras, But in Goloka, the seat of all super-
excellent deliciousness, there is no more than the
original sentimental egoistic assumption of the same
rasa. There Nanda and Ya$oda are visibly present,
but there is no occurrence of birth. For want of the
occurrence of birth the assumed egoistic sentiment
of parental affection of Nanda and Ya$oda has no
foundation in the actual existence of such entities as
father and mother, but it is of the nature of senti-
mental assumption on their parts, ¢f. ST SATATE!

{FHATR:, etc. For the purpose of the realisation of
the rasa the assumed egoistic sentiment 1s, however,
eternal. In the rasa of amorous love if the corres-
ponding egoistic sentiments of concubinage and
paramourship be mere eternal assumptions there is
nothing to blame in them and it also does not go
against the Scriptures. When those transcendental
entities of Goloka becomes manifest in Braja then
those two egoistic sentiments become somewhat
more palpable to the mundanc view in the pheno-
menal world and there comes to be this much
difference only. In the rasa of parental affection
the sentiments of Nanda and YaSoda that they are
parents becomes manifest in the more tangible form
in the pastimes of birth etc., and in the amorous rasa
the corresponding sentiments of concubinage in the
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respective Gopees become manifest in the forms of
their marriages with Abhimanyu, Govardhana, etc.
In reality there 1s no such separate entity as husband-
hood of the Gopees either in Goloka or in Gokula.
Hence the Shastras declare that there is no sexual
union of the Gopees with their husbands. It is also
for the same reason that the authorised teacher of
the principle of rasa, Sree Riipa, writes that in the
transcendental amorous rasa the hero is of two
different types, viz.,, the wedded husband and the
paramour—* ‘TR AT AR ﬁgﬁ‘r” T, Sree
Jeeva, in his commentary by his words ¢qfy:

Al fGdr ARTEA’, acknowledges he eter-
nal paramourship of Krishna in Goloka and Gokula
and the husbandhood of Krishna in l'aikuntha and
Dwaraka etc. In the Lord of Goloka and the Lord
of Gokula the character of paramourship is found in
its complete form. Krishna's deliberate over-stepping
of His own quality of self-delightedness is caused by
the desire of union with another’s wedded wife. The
state of being another’s wedded wife is nothing bt
the corresponding assumed sentiment on the part of
the Gopees. In reality they have no husbands with
independent and separate existence ; still their very
egoistic sentiment makes them have the nature of
the wedded wives of others. So all the characteris-
tics, viz., that ‘desire makes the paramour over-step
the bounds of duty’, etc., are eternally present in the
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seat of all-deliciousness. In Braja that very thing
reveals itself, to an exteni, in a form more tangible
to persons with mundane eyes.

So in Goloka there is inconceivable distinction
and non-distinction between the rasas analogous to
mundane concubineship and wife-hood. It may be
said with equal truth that there is no distinction in
Goloka between the two as also that there is such
distinction. The essence of paramourship is the
cessation of ownership and the abeyance of owner-
ship is the enjoyment of His Own Chit Potency in
the shape of abeyance of paramourship or enjoyment
without the sanction of wedlock. The conjunction
of the two exists there as one rasa accommodating
both varieties. In Gokula it is really the same with
the difference that it produces a different impression
on observers belonging to the mundane plane. In
Govinda, the Hero of Goloka, there exist both
Husbandhood and Paramourship above all piety
and impiely and free from all grossness. Such is
also the case with the Hero of Gokula although
there is a distinction in realisation caused by Yoga-
Maya. If it be urged that what is manifested by
Yoga-Maya is the Highest Truth being the creation
of the Chit Potency and that, therefore, the impres-
sicn of paramourship is also really true, the reply is
that there may exist an impression of analogous
sentimental egoism in the tasting of rasa free from
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any offence because 1t is not without a basis in
Truth. But the unwholesome impression that is
produced in the mundane judgment is offensive and
as such cannot exist in the pure Chit Realm. In
fact Sreepdd Jeeva Goswami has come to the true
conclusion, and at the same time the finding of the
opposing party is also inconceivably true. It is the
vain empirical wranglings about wedded wife-hood
and concubinage which is false and full of specious
verbosity. He who goes through the commentaries
of Sreepad Jeeva Goswami and those of the opposing
party with an impartial judgment cannot maintain
his attitude of protest engendered by any real doubt.
What the unalloyed devotee of the Supreme Lord
says 15 all true and is independent of any considera-
tion of unwholesome pros and cons. There is,
however, the element of mystery in their verbal
controversies. Those, whose judgment is made of
mudane stuff, being unable to enter inlo the spirit of
the all-loving controversies among pure devotees,
due to their own want of unalloyed devotion, are apt
to impute to the devotees their own defects of
partisanship and opposing views. Commenting on
the shloka of Rasa-Panchadhyayi, ‘T aweiai 52
etc.,, what Sreepad Sanatana Goswami has stated
conclusively in his Vaishnavatoshani has been accept-
ed with reverence by the true devotee Sreepad
Viswanith Chakravarty without any protest.
8
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Whenever any dispute arises regarding the pure
cognitive Pastimes, such as Goloka, etc., we would
do well to remember the precious advice from the
Holy Lips of Sreeman Mahaprabhu and His
Associates, the Goswimins, iz, that the Truth
Absolute is ever characterised by spiritual varie-
gatedness that transcends the variegatedness of
mundane phenomena ; but He is never featureless.
The Divine Rasa is lovely with the varicgatedness of
the four-fold distinction of Vibhdva, Anubhdva,
Saltvika and Byabhichari and the Rasa is ever-
present in Goloka and Vaikuntha. The Rasa of
Goloka manifests as Braja-rasa on the mundane
plane for the benefit of the devotees by the Power
of Yoga-Maya. Whatever is observable in Gokula-
rasa should be visible in Goloka-rasa, in a clearly
explicit form. Hence the distinction of Paramour-
ship and concubinage, the variegatedness of the
respective rasas of all different persons, the soil,
water, river, hill, portico, bower, cows, etc., all the
features of Gokula exist in Goloka, disposed in an
appropriate manner. There is only this peculiarity
that the mundane conceptions of human beings
possessed. of material judgment, regarding those
transcendental entities, do not exist there. The
conception of Goloka manifests itself differently in
proportion to the degree of realisation of the Various
Pastimes of Braja and it is very difficult to lay down
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any definite criterion as to which portions are
mundane and which are uncontaminated. The more
the eye of devotion is tinged with the salve of love,
the more will the transcendental concept gradually
manifest itself. So there is no need of further
hypothetical speculation which does not improve
one’s spiritual appreciation, as the substantive
knowledge of Goloka is an inconceivable entity. To
try to pursue the inconceivable by the conceptual
process is like pounding the empty husk of grain,
which is sure to have a fruitless ending. It is,
therefore, one’s bounden duty, by refraining from
the endeavour to know, to try to gain the experience
of the transcendental by the practice of pure devo-
tion. Any course, the adoption of which tends to
produce the impression of featurelessness, must be
shunned by all means. Unalloyed Pdrakiya-Rasa
free from all mundane conception is a most rare
attainment. It is this which has been described in
the Narrative of the Pastimes of Gokula. Those
devolees, who follow the dictate of their pure spon-
taneous love, should base their devotional endeavours
on that Narrative. They will atfain to the more
wholesome fundamental principle on reaching the
stage of realisation. The devotional activities
characterised by illicit amour, as practised by
worldly-minded conditioned souls, are forbidden
mundane impiety. The heart of our Apostle Sreepad
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Jeeva Goswami was very much moved by such
practices and induced him to give us his conclusive
statements on the subject. It is the duty of a pure
Vaishnava to accept the real spirit of his statements.
It is a great offence to disrespect the Acharyya and
to seek to establish a different doctrine in opposition
to him. (37)

Translation.—I worship Govinda, the Primeval
Lord, Who is Shyamasundara. Krishna Himself
with inconceivable innumerable At{ribules, Whom
the pure devotees see in their heart of hearts with
the eye of devotion tinged with the salve of
love. (38)

Purport.—The Shyamasundara Form of
Krishna is His inconceivable simultaneous personal
and impersonal self-contradictory Form, True
devotees see that Form in their purified hearts under
the influence of devotional trance. The Form
Shyama is not the blue colour visible in the
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mundane world but is the Transcendental Variegated
Colour affording eternal bliss, and is not visible to
the mortal eye. On a consideration of the trance of
Vyasa Deva as in the shloka “ARFINA 740 etc.,” it
will be clear that the Form of Sree Krishna is the
Full Personality of God-head and can only be
visible in the heart of a true devotee, which is the
only true seat in the state of {rance under the
influence of devotion. When Krishna manifested
Himself in Braja, both the devotees and non-
devotees saw Him with this very eye; but only the
devotees cherished Him, Eternally Present in Braja,
as the priceless jewel of their heart. Now-a-days
also the devotees see Him in Braja in their hearts,
saturated with devotion although they do not see
Him with their eyes. The eye of devotion is nothing
but the eye of the pure unalloyed spiritual self of the
jeeva. The Form of Krishna is vistble to that eye in
proportion to its purification by the practice of
devotion. When the devotion of the neophyte
reaches the stage of bhab-bhakt: the pure eye of that
devotee is tinged with the salve of love by the Grace
of Krishna, which enables him to see Krishna face to
face. The phrase “in their hearts” means Krishna
is visible in proportion as their hearts are purified by
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the practice of devotion. The sum and substance of
this skloka is that the Form of Krishna. Who is
Shyamasundara, Natabara (Best Dancer), Murali-
dhara (Holder of the Flute) and Tribhanga (Triple-
bending), is not a mental concoction but is Trans-
cendental, and is visible with the eye of the soul of
the devotee under trance. (38)

Translation.—I worship Govinda, the Primeval
Lord, Who manifested Himself Personally as
Krishna and the different Avatdras in the world in
the Forms of Rama, Nrisimha, Vamana, etc., as His
subjective Portions. (39)
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Purport.—His subjective Portions as the Awza-
taras, viz.,, Rima, etc., appear from Vaikuntha and
His own Form Krishna manifests Himself with Braja
in this world, from Goloka. The underlying sense
is that Krishna-Chaitanya, identical with Krishna
Himself, also brings about by His Appearance
the Direct Manifestation of God-head Himself. (39)

Translation.—I worship Govinda, the Primeval
Lord, Whose Effulgence is the source of the non-
differentiated Brahman mentioned in the Upa-
nishads, being differentiated from the infinity of
glories of the mundane universe appears as the
Indivisible, Infinite, Limitless, Truth. (40)
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Purport.—The mundane universe created by
Miya is one of the infinite external manifestations
accommodating space, time and gross things. The
Impersonation of God-head, the non-differentiated
Brahman, is far above this principle of mundane
creation. But even the non-ditferentiated Brahman
is only the external effulgence emanating from the
boundary-wall of the (ranscendental realm of
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Vaikintha displaying the tri-quadrantal glory of
‘Govinda.  The non-differentiated  Brahman is
Indivisible, hence is also One without a second, and
is the Infinite, and Residual Entity. (40)

Translation.—I worship Govinda, the Primeval
Lord, Who is the Absolute Substantive Principle
‘being the ultimate Entity in the Form of the
Support of all existence Whose calernal potency
-embodies the three-fold mundane qualities, wiz,,
saltva, rajas and tamas and diffuses the Vedic
knowledge regarding the mundane world. (41)
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Purport.—The active mundane quality of
rajas brings forth or generates all mundane entities.
The quality of saitva (mundane manifestive
principle) in conjunction with rajas stands for the
mainteinance of the existence of entities that are so
produced, and the quality of famas represents the
principle of destruction. The substantive principle,.
which is mixed with the three-fold mundane
qualities, is mundane; while the unmixed substance
is transcendental. The quality of eternal existence
is the principle of absolute entity. The person
whose proper form abides in that essence, is alone
unalloyed entity, non-mundane, super-mundane and
free from all mundane quality. He is cognitive
bliss. Itis the Deluding Energy Who has elabo--
rated the regulative knowledge (Veda) bearing on
the three-fold mundane quality. (41) '
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Translation.— I worship Govinda, the Primeval
Lord, Whose glory ever triumphantly dominates the
mundane world by the Activity of His Own
Pastimes, being reflected in the mind of recollecting
souls as the Transcendental Entity of Ever-Blissful
Cognitive Rasa. (42)

Purport.—Those who constantly recollect in
accordance with spiritual instructions the Name,
Figure, Aftributes, and Pastimes of the Form of
Krishna appearing in the amorous rasa, Whose
Loveliness vanquishes the god of mundane love,
conqueror of all mundane hearts, are alone medi-
tators of Krishna, Krishna, who is full of Pastimes,
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always manifests Himself with his Realm only in
1he pure receptive cognition of such persons. The
Pastimes of that manifested Divine Realm {rium-
phantly dominates 1n every way all the majesly and
beauty of the mundane world. (42)

Translation.—Lowest of all is located Devi-
dhdma (mundane world), next above it is Mahesha-
dhima (Abode of Mahesha); above Mahesha-dhama
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is placed Hari-dhdama (Abode of Hari) and above
them all is located Krishna’s Own Realm named
Goloka. 1 adore the Primeval Lord Govinda, Who
has allotted their respective authorities to the
Rulers of those graded realms. (43)
Purport.—The Realm of Goloka stands highest
above all others, Brahma looking up to the higher




1% Arsitsrerafiar

TEANSTARANE I A (&, |

FfEE GIFTET SrAaTE |)

I ATH YAl I3 GEASTA: |

FRIVIAR T IH T Fe ||

SAEARAQAET WSS F g |

ImafE vaRes T@EgT |1 TR )
TREWATRE AR 3 Froweedr < affa |
@ WEE T e | AW AR SRR
aufFt: ofiFw  onfawdfy | ad dEEOR 9w,
@F T @R SRR W SERnteRae-
o qq (EEEATRRE Y | 3 g Ju
A qFAET FOAAAASTGAT-GFUACT a7 fvggiaa
T ¥ | W 9 sficm—

‘s St TR
FZAURYTE, SRR |

position of Goloka is speaking of the other realms
from the point of view of his own realm: the
first in order is this mundane world called Devi-
dhama consisting of the fourteen worlds, wiz.,
Satyaloka, eic.; next above Devi-dhima is located
Shiva-dhama one portion of which, called Mahékila-
dhama, is enveloped in darkness; interpenetrating
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this portion of Shiva-Dhdma there shines the
Sadashiva-Loka, full of great light. Above the same
appears Hari-dhima or the Transcendental Vaikun-
tha-Loka. The potency of Devi-dhdma, in the form
of the extension of Maya, and that of Shiva-Loka,
consisting of time, space and matter, are the potency
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of the separated particles pervaded by the penumb-
ral reflection of the Subjective Portion of the
Divinity. But Hari-dhama is ever resplendent with
Transcendental Majesty and the Great Splendom of
All-sweetness predominates over all other Majesties
in Goloka. The Supreme Lord Govinda by his
Own Direct and Indirect Power has constituted
those respective potencies of those realms. (43)

Translation.—The external potency Maya who
is of the nature of the shadow of the Chit Potency,
is worshipped by all people as Durgd, the creating,
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preserving and destroying agency of this mundane
world. I adore the Primeval Lord Govinda in
accordance with Whose Will Durga conducts
herself. (44)

Purport.—(The afore-said presiding deity of
Devi-dhima 1s being described.) The world, in
which Brahma lakes his stand and hymns the Lord
of Goloka, is Devi-dhama consisting of the fourteen
worlds and Durga is its presiding deity. She is ten-
armed, representing the tenfold fruitive activities.
She rides on the lion, representing her heroic
prowess. She tramples down Mahishdsura, repre-
senting the subduer of vices. She is the mother of
two sons, Karttikeya and Ganesha, representing
beauty and success.  She is placed between Lakshmi
and Sarasvati, representing mundane opulence and
mundane knowledge. She is armed with the twenty
weapons, representing the various pious activities
enjoined by the Vedas for suppression of vices. She
holds the snake, representing the beauty of destruc-

9
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tive time. Such is Durgd possessing all these
manifold forms. Durga is possessed of “ Durga”,
which means a prison-house. When jecvas begotten
of the marginal potency (Tafastha-Shakti) forget the
service of Krishna they are confined in the mundane
prison-house, the citadel of Durgd. The wheel of
Karma is the instrument of punishment at this place.
The work of purifying these penalized jeevas is the
duty devolved upon Durga. She is incessantly
engaged in discharging the same by the Will of
Govinda.  When, luckily, the forgetfulness of
Govinda on the part of imprisoned jecvas is remarked
by them by coming in contact with self-realised
souls and their natural aptitude for the loving service
of Krishna is aroused, Durga herself then becomes
the agency of their deliverance by the Will of
Govinda. So 1t behoves everybody to obtain the
guileless grace of Durga, the mistress of this prison-
house, by propitiating her with the selfless service of
Krishna. The boons received from Durgd in the
shape of wealth, property, recovery from illness, of
wife and sons, should be realised as the deluding
kindness of Durgd. The mundane psychical
jubilations of Dasha-Mahdvidyd, the ten godesses or
forms of Durga, are elaborated for the delusion of
the fettered souls of this world, Jeeva is a spiritual
atomic part of Krishna, When he forgets his service
of Krishna he is at once deflected by the attracting
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power of Maya in this world, who throws him into
the whirlpool of mundane fruitive activity (Karma)
by confining him in a gross body constituted by the
five material elements, their five attributes and
eleven senses, resembling the garb of a prisoner. In
this whirlpool jeeva has experience of happiness and
miseries, heaven and hell. Besides this, there is a
subtle body, consisting of the mind, intelligence and
ego, inside the gross body. By means of the subtle
body, the jeeva forsakes one gross body and takes
recourse to another. The jecva cannot get rid *of
the subtle body, full ot nescience and evil desires,
unless and until he is liberaled. On getting rid of
the subtle body he bathes in the Viraya and goes up
to Hari-Dhama. Such are the duties performed by
Durga in accordance with the Will of Govinda. In
the Bhdagavala shloka “fyeeaurar. ... g —
the relationship between Durga and the conditioned
souls has been described.

Durgd, worshipped by the people of this
mundane world, is the Durgi described above. But
the spiritual Durgd, mentioned in the mantram
which is the outer covering of the Spiritual Realm
of the Supreme Lord, is the eternal maid-servant of
Krishna and is, therefore, the transcendental reality
whose shadow, the Durga of this world, functions in
{his mundane world as her maid-servant. (Vide the

purport of shloka 3). (44)
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Translation.—]Just as milk is transformed into
curd by the action of acids, but yet the effect *curd”
is neither same as, nor different from, its cause, viz.,
milk, so I adore the Primeval Lord Govinda of
Whom the state of Shambhu is a transformation for
the performance of the work of destruction. (45)

Purport.—(The real nature of Shambhu, the
presiding deity of Maheshadhdma, is described.)
Shambhu is not a second Godhead other than
Krishna. Those, who entertain such discriminating
senliment, commit a great offence against the
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Supreme Lord. The supremacy of Shambhuis
subservient to that of Govinda; hence they are not
really different from each other. The non-distjnc-
tion is established by the fact that just as milk
treated with acid turns into curd so Godhead
becomes a subservient when He Himself attains a
distinct personality by the addition of a particular
element of adulteration. This personality has no
independent initiative. The said adulerating princi-
ple is constituted of a combination of the stupefying
quality of the Deluding Energy, the quality of non-
plenitude of the Marginal Potency and a slight
degree of the Ecstatic-cum-Cognitive Principle of
the Plenary Spiritual Potency. This specifically
adulterated reflection of the Principle of the
Subjective Portion of the Divinity is Sadashiva, in
the form of the effulgent masculine-symbol-God
Shambhu from whom Rudradeva is manifested. In
the work of mundane creation as the material cause,
in the work of preservation by the detsruction of
sundry dsuras and in the work of destruction



13Y sitsirsrarafea

Ra% AR, T AREAT, Fed TRET, Rua
AREAM, AH A, FH T ALAT, AARH
AW | ANAT, WL q IG W™ W LA |
SR ST —

“guif afgeIst & & aEn |

fod geedor aRaf Praregg 117 &R 1 vl 1)

to conduct the whole operation, Govinda manifests
Himself as Gunavatdra in the form of Shambhu who
is the separated Portion of Govinda imbued with
the Principle ot His Subjective Plenary Portion.
The personality of the destructive principle in the
form of time has been identified with that of
Shambhu by Scriptural evidences that have been
adduced in the commentary. The purport of the
Bhigavata shlokas, viz., Y Fo T ete, s
that Shambhu, in pursuance of the Will of Govinda,
works in union with his consort Durga Devi by his
own time-energy. He teaches pious duties
(dharma) as stepping-stones to the attainment of
spiritual service in the various Tantra-Shdstras, etc.,
suitable for jeevas in different grades of the condi-
tional éxistence. In obedience to the Will of
Govinda, Shambhu maintains and fosters the religion
of pure devotion by preaching the cull of illusionism
(Mdydvdda) and the speculative Agama Shasiras.
The fifty attributes of individual souls are manifest
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in a far vaster measure in Shambhu and five
additional attributes not attainable by jeevas are also
partly found in him. So Shambhu cannot be called
a jeeva. He is the lord of jcezas but yet pertakes of
the nature of a separated Portion of Govinda. (45)

Translation.—The light of one candle being
communicated to other candles, although it burns
sepatately in them, is the same in its quality. 1
adore the Primeval Lord Govinda Who exhibits
Himself equally in the same mobile manner in His
Various Manifestations. (40)

Purport.—The presiding Deities of Hari-
dhima, wviz, Hari, Nirdyana, Vishny, etc, the
Subjective Portions of Krishna, are being described.
The Majestic Manifestation of Krishna is Narayana,
Lord of Vaikuntha, Whose Subjective Portion is
Karanodashiyi-Vishnu, the Prime Cause, Whose



238 sitsftsreraizan

FROMTET T TalcEE qe SEakisy ARt
®70, qaf AT AT gl
T SAESE FAT A9 @F A g WMART SRR

Portion is Garbhodashayi. Kshirodashayi is again
the Subjective Portion. of Garbhodashiyi-Vishnu.
The word “Vishnu” indicates All-pervading, Omni-
present and Omniscence Personality. In this shloka
the Activities of the Subjective Portions of the
Divinity are enunciated by the specification of the
Nature of Khsriodashayi-Vishnu. The Personality of
Vishnu, the Embodied Form of the manifestive
quality (Sattva-Guna) is quite distinct from that of
Shambhu who is adulterated with mundane qualities.
Vishnu’s Subjective Personality is on a level with
that of Govinda. Both consist of the unadulterated
substantive principle. Vishnu in the Form of the
Manifest Causal Principle is identical with Govinda
as regards quality. The manifestive quality (Sattva-
guna) that is found to exist in the {riple mundane
quality, is an adulterated entity, being alloyed with
the qualities of mundane aclivity and inertia.
Brahmi is the dislocated Portion of the Divinity,
manifested in the principle of mundane action,
endowed with the functional nature of His
Subjective Portion; and Shambhu is the dislocated
Portion of the Divinity manifested in the principle
of mundane inertia possessing similarly the func-



aﬁ%ﬂ'ﬂmf%m 230

e | Toig aRshER e, qEE-
freradae 7 an anafal ;) R aicEs
o g SRRt For-RRAA St | v

tional nature of His Subjective Portion. The
reason for their being dislocated Portions is that the
two principles of mundane action and inertia being
altogether wanting in the spiritual essence any
entities, that are manifesied in them, are located at
a great distance from the Divinity Himself or His
Facsimilies. Although the mundane manifestive
quality is of the adulterated kind, Vishnu, the Mani-
festation of the Divinity in the mundane manifestive
quality, makes His Appearance in the unadulterated
manifestive principle which is a constituent of the
mundane manifestive quality. Hence Vishnu is the
Full Subjective Portion and belongs to the category
of the Superior [svaras. He is the Lord of the
Deluding Potency and not alloyed with her.
Vishnu is the Agent of Govinda's Own Subjective
Nature in the Form of the Prime Cause. All the
Majestic Attributes of Govinda, aggregating sixty in
number, are fully present in His Majestic Manifesta-
tion, Nariyana. Brahma and Shiva are Entities
adulterated with mundane qualities. ~ Though
Vishnu is also Divine Appearance in mundane
quality (Gundvatdra), otill He is not adulterated.
The Appearance of Narayana in the Form of Maha-
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Vishnu, the Appearance of Maha-Vishnu in the
Form of Garbhodakashayi and the Appearance of
Vishnu in the Form of Kshirodakashiyi, are
examples of the Ubiquitous Function of the Divinity.
Vishnu is God-head Himself, and the two other
Gunavaldras and all the other gods are entities pos-
sessing authority in subordination to Him. From
the Subjective Majestic Manifestation of the
Supreme Self-luminous Govinda emanate Karanoda-
shayi, Garbhodakashayi, Kshirodakashiyi and all
other  Derivative  Subjective Divine Descents
(Avaldras) such as Rama, etc., analogous to com-
municaled light appearing in different candles,
shining by the Operation of the Spiritual Potency of
Govinda. (46)

Translation.—I adore the Primeval Lord
Govinda Who assuming His Own Great Subjective
Form, Who bears the name of Shesha, replete with
the All-accommodating Potency, and reposing in
the Causal Ocean with the infinity of the world in
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the pores of His Hair, enjoys creative sleep
(Yogamudra). (47)

Purport.—(The Subjective Nature of Ananta
Who has the Form of the Couch of Mahi-Vishnu,
is described.) Ananta, the Same Who is the
Infinite Couch on which Mahi-Vishnu reposes, is a
distinctive Appearance of the Divinity bearing the
name of Shesha, having the subjective nature of the
servant of Krishna. (47)

Translation.—Brahmi and other Lords of the
mundane worlds, appearing {rom the pores of Hair
of Mahi-Vishnu, remain alive as long as the dura-
tion of one exhalation of the Latler (Mahd-Vishnu).
I adore the Primeval Lord Govinda of Whose
Subjective Personality Maha-Vishnu is the Portion
of Portion. (48)
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Purport.—The Supreme Majesty of the Subjec-
tive Nature of Vishnu is shown here. (48)

Translation.—I adore the Primeval Lord
Govinda from Whom the separated subjective
Portion Brahma receives his power for the regula-
tion of the mundane world, just as the Sun
manifests some portion of his own light in all the
effulgent gems that bear the names of Surya-kdnta,
etc. (49)

Purport.-—Brahma is two types: in certain
kalpas. when the Potency of the Supreme Lord
infuses Himself in an eligible jeeva, the latter acts in
the office of Brahma and creales the universe. In
those kalpas when no eligible jecva is available, after
the Brahma of the previous kalpa is liberated,
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Krishna, by the process of allotement ot His Own
Potency, creates the Brahma Who has the Nature of
the Avatara (Descent) of the Divinity in the active
mundane principle (rajoguna). By principle
Brahmi is superior to ordinary jecvas but is not the
Direct Divinity. The Divine Nature 1s present in a
greater measure in Shambhu than in Brahma. The
fundamental significance of the above is that the
aggregate of fifty attributes, belonging to the jeeva,
are present in a fuller measure in Brahma who
possesses, in a lesser degree, five more attributes
which are not found in jeevas. But in Shambhu
both the fifty attributes of jeevas as also the five
additional attributes found in Brahma are present in
even greater measure than in Brahma. (49)
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Translation.—1 adore the Primeval Lord
Govinda, Whose Lotus Feet are always held by
Ganesha upon the pair of tumuli protruding from
his elephant head in order to obtain power for his
function of destroying all the obstacles on the path
of progress of the three worlds. (50)

Purport.—The power of destroying all obstacles
to mundane prosperity has been delegated to
Ganesha who is the object of worship to those who
are eligible to worship him. He has obtained a
rank among the five gods as Brahman possessing
mundane quality. The self-same Ganesha is a god
in possession of delegated power by infusion of the
Divine power. All his glory rests entirely on the
grace of Govinda. (50)
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Translation.—The three worlds are composed of
the nine elements, viz.,, fire, earth, ether, water, air,
direclion, time, soul and mind. I adore the
Primeval Lord Govinda from Whom they orignate,
in Whom they exist and into whom they enter at the
time of the Universal Cataclysm. (51)

Purport.—There is nothing in the Three Worlds
save the five elements ten quarters, time, jecva-soul,
and the mental principle allied with the subtle body
consisting of mind, intelligence and ego of condi-
tioned souls. The elevationists (Karmins) make
their offerings in sacrifice in the Fire. Conditioned
souls know nothing beyond this perceptible world
of nine elements. The jeeva is the self-same soul
whose ecstatic delight the joyless liberationists
(jnanins) aspire after. Both the principles that are
rsepectively depicted as Atman and Prakriti by the
system of Sankhya are included in the above. In
other words all the principles that have been enun-
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ciated by all the speculative philosophers (fattva-
vddins) are inclnded in these nine elements. Shree
Govinda 1s the Source of the appearance, continu-
ance and subsidence of all these principles. (51)

Translation.—The Sun who is the king of all the
planets, full of infinite effulgence, the image of the
good soul, is as the eye of this world. Iadore the
Primeval Lord Govinda in pursuance of Whose
Order the Sun performs his journey mounting the
wheel of Time. (52)

Purport.—Certain professors of the Vedic religion
worship the Sun as Braliman, The Sun is one of
the hierarchy of the five gods. Some people target
in heat the source of this World and therefore
designate the Sun, the only location of heat, as the
root-cause of this world. Notwithstanding all that
may be said to the contrary, the Sun is after all
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only the presiding deity of a sphere of the sum-total
of all mundane heat and is hence a god exercising
delegated authority. The Sun performs his specific
function of Service certainly by the Command of
‘Govinda. (52)

Translation.—I adore the Primeval Lord
‘Govinda, by Whose conferred power are maintainsd
the manifested potencies, that are found to exist, of
all virtues, all vices, the vedas, the penances and all
jeevas from Brahmi to the meanest insect. (53)

Purport.—By Dharma is meant the allotted
functions of Varna and Ashrama manifested by
the twenty Dharma Shastras on the authority of the
Vedas. Of these two divisions Varnadharma is

10
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that function which is the outcome of the distinctive
natures of the four Varnas, viz., Brihmana,
Kshatriya, Vaishya and Shidra and Ashrama-
Dharma is that function which is appropriate to the
respective Ashramas or stations of those who
belong to the four stages, iz, Brahmacharya
Garhasthya, Vanaprastha and Sannyasa. All Custo-
mary activities of mankind have been targetled in
these two-fold divisions. Sins mean nescience, the
root of all sins and sinful desire, also the greatest
iniquities and sins flowing from them and the
ordinary sins, i.¢., all sorts of unprincipled conduct.
The category of the Skrutis means Rik, Sima, Yajus
and Atharva and the Upanishads which form the
crest-jewels of the Veda. The “fapas” mean all
regular practices that are learnt with the view of the
attainment of the proper function of the self. In
many cases, ¢.g., in the form known as ‘Panchatapa”
these practices are of a difficult character (Yoga)
with its eight constituents limbs and devotedness to
the Knowledge of the undifferentiated Brahman
are included therein. All these are so many distin-
ctive features within the revolving round of the
fruitive activities of conditioned souls. The condi-
tioned souls are embarked on a sojourn of successive
births from 84 lakhs of varieties of generating
organs. They are differentiated into different
orders of beings as Devas, Danabas, Rikhsasas,
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Manabas, Néagas, Kinnaras, and Gandharbas. These
jeevas, from Brahma down to the small nsect, are
infinite in type. They make up the aggregate of
the conditioned souls from the degree of Brahma to
that of the little fly and are the distinctive features
within the revolving wheel of Karma. Every one
of them is endowed with distinctive powers as
individuals and is powerful in a particular sphere.
Bul these powers are by their nature not fully
developed in them. The degree of power and
nature of property vary according to the measure of
manifestation of the possessions of the individual
conferred upon him by Shree Govinda. (53)

Translation.—I adore the Primeval Lord
Govinda Who burns up to their roots all fruitive
activities of those who are imbued with devotion and
impartially ordains for each the due enjoyment of the
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fruits of one’s activities, of all those who walk in the
path of work, in accordance with the chain of their
previously performed works, no less in the case
of the tiny insect that bears the name of “Indra-
gopa” than in that of Indra, king of the devas. (54)

Purport.—God impartially induces the fallen
souls to act in the way that is consequent on the
deeds of their previous births and to enjoy the frui-
tion of therr labours but, out of His Great Mercy to
His devolees, He purges out, by the fire of ordeal,
the root of all Karma, viz., nescience and evil desires.
Karma, though without beginning, is still perishable.
The Karma of those, who work with the hope of
enjoying the fruits of their labours, becomes ever-
lasting and endless and is never destroyed. The
function of Sannydsa is also a sort of Karma befit-
ting an Ashrama and is not pleasant to Krishna
when it aims at liberation, #.c., desire for emancipa-
tion. They also receive fruition of their Karma and,
even if it be disinterested, their Karma ends in
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«Atma Mamatd’, i.c., self-pleasure; but those who
are pure devotees always serve Krishna by gratifying
His Senses forsaking all attempts of Karma and
Jnana, and being free from all desires save that of
serving Krishna, Krishna has fully destroyed the
Karma, its desires and nescience of those devotees.
It is a great wonder that Krishna, being Impartial, is
fully Partial to His devotees. (54)

Translation.—1 adore the Primeval Lord
Govinda, the meditators of Whom, by meditating
upon Him under the sway of wrath, amorous
passion, natural friendly love, fear, parental affection,
delusion, reverence and willing service, attain to
bodily forms befilting the nature of their contemp-
lation, (55) '
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Purport.—Devotion is of two kinds, »iz., (1)
of the nature of deference to regulation and (2)
constituted of natural feeling. Bhakisis roused by
following with a tinge of faith in the rule of the Shas-
tras and instruction of the preceptors. Such Bhakti
is of the nature of loyalty to the scriptural regula-
tions. It continues to be operative as long as the
corresponding natural feeling is not roused. If a
person loves Krishna out of natural tendency, there
is the principle of Rdga, which is no other than
a strong desire to serve, which turns into Blidva or
substantive feeling. When the substantive feeling
is aroused the devolee becomes an object of Mercy
of Krishna. It takes much time to attain this stage.
Devotion which is of the nature of feeling is superior
{o that. connected with scriptural regulation, soon
attains to the realised state and is Tattractive to
Krishna. Its various aspects are described in this
Shloka. Shanta-bhdva, full of reverence to superior,
Dasya-bhava, full of service for carrying out the
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Commands of the Object of worship, Sakhya-bhave
or natural friendly love, Vatsalya-bhava or parental
affection and Madhura-bhdva or amorous love, are
all included in the category of devotion of the nafure
of instinctive attachment. But anger, fear and
delusion, though they are of the nature of mstinctive
impulse, are not devotion in the strict sense of
the term, because they are not friendly but hostile
to the Objcct. Anger is found m Ashuras like
Sishupala; fear mn Kamsa, and delusion 1n the
Pandits of the pantheistic school. They have the
feelings of anger, fear and instinctive impulse marked
by complete self-forgetful identification with the
non-differentiated Bralman. But as there 1s no
friendly feeling towards the Object of devotion there
is no Bhakti, Again among the feelings of Shanta,
Dasya, Sakhya, Vatsalya and Madhura, Slzdﬂlfz,
though indifferent and dormant in Raga, is still
reckoned as Bhakli on account of its being a little
friendly. There is an immense volume of Raga .in
the other four varieties of emotion. By the Promise
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one according to his submission”), those, who allow
themselves to be actuated by the sentiments of fear,
anger and delusion, attain to S@yujya Mukti (merg-
ing mn the Absolute). The Shantas obtain bodily
forms with aptitude for addiction to Brahman and
Paramatma. The Ddsya and Sakhya classes of wor-
shippers attain bodily forms characterised by mas-
culine or feminine disposition according to their
respective grades of eligibility. The Batsalya class of
worshippers get bodily forms befilting fatherly and
motherly sentiments. The amorous lovers of Krishna
atlain the pure forms of Gopees (spiritual milk-
maids 6f Braja). (55)

Translation.—I worship That Transcendental
Seat, known as Sveta-Dvipa where as loving
consorts the Lakshmis in their unalloyed spiritual
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essence practice the amorous service of the
Supreme Lord Krishna as their only Lover;
where every tree is a transcendental purpose-iree;
where the soil is the purpose-gem, all water is
nectar, every word is a song, every gait is a dance,.
the flute is the favourite attendant, effulgence is full
of transcendental bliss and the supreme spiritual
entities are all enjoyable and tasly, where number-
less milch-cows always emit transcendental oceans
of milk; where there is eternal existence of transcen-
dental time, who is ever present and without past
or future and hence is not subject to the qualily of
passing away even for the space of half a moment.
That Realm is known as Goloka only to a very few
self-realised souls in this world. (56)
Purport.—That region which jeevas attain by
the best performance of their Rasabhaja, though
purely transcendental, is by no means devoid of




% sisfiseratear

w99 afyad, dgd g TERE = iRl ademr
T, fEa FRga | ‘A At g,
fragrafrenty | ‘GR Reedify @9 shwore
gaufemEdad I | fF oagw ! Feme e
T A TEEAREE, e

variegatedness. The non-differentiated Region is
attained by indulging in anger, fear and delusion.
The devotees atlain Goloka, the Transcendental
Region above Vaikuntha, according to the quality of
Rasa of the respective services. In reality that
Region is no other than Sveta-dvipa or ‘the White
Island’, being exceedingly pure. Those, who
attan the highest Rasa in the shape of the realisation
of pure devotion in this world, viewing the reality of
Sveta-dvipa in Gokula, Vrindavana and Naba-dvipa
within this mundane world, designate the same as
“Goloka”. In that Transcendental Region of
Goloka there are always visible, in their supreme
beauty, all the distinctive entities that are incorpo-
rated in the pure cognitive principle, v1z., the Lover
and His beloved ones, trees and creepers, mountains,
rivers and forests, water, speech, movement, music
of the flute, the Sun and the Moon, tasted and taste,
{i.e., the unthinkable wonders of the 64 sthetic
arts), milch-cows yielding nectarine fiow of milk and
qranscendental ever-existing Time.
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Descriptions that supply the clue to Goloka fre
“found in various places i the Vedas and the other
Shastras such as the Purdnas, Taulras, etc. The
Chhandogya saysi—
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The sum and substance of it is that all the
variegatedness of this mundane world and wuch
more variety over and above the mundane, are to be
found in Goloka. The variety in the Transcendental
World is fully centralised whereas i the mundane
world it is not so and hence productive of weal and
woe. The centralised variety of Goloka 15 unalloyed
and full of transcendental cogmtive joy- The
Vedas and sadhus practising devotion revealed by
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the Vedas, by availing the support of their individual
cognitional aptitude actuated by devotion, may have
a sight of Divine Realm and by the power of the
Grace of Krishna their tiny cognitive faculty
attaining the quality of Infinitude they are enabled
to be on the level of the plane of Enjoyments of
Krishna,

There is a hidden meaning of the proposition
“Even though Supreme that is also nevertheless the
Object of Enjoyment’ (WHIfY a<rer@d ).
The word gy indicates that Sree Krishna is the
only Truth Absolute in all the Transcendental
Blissful Principles and ‘GRT&@AM’ means His
Object of enjoyment. The Glory of Radha’s Love
for Krishna, tasty quality (rasa) of Krishna that is
realised by Ridhi and the Bliss of which Radha is
consciaus in the process of such realisation, all these
three-fold Bhdvas (emotional entities) becoming
available for Enjoyment by Krishna He atfains His
Personality of Shree Gaursundar. It is also this that
constitutes the Transcendental Bhss of the delicious
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loving (rasa) service manifested by Shree Gatr-
sundar. This also eternally exists only in the self-
same Sveta-dvipa. (56)

Translation.—On hearing these hymns contain-
ing the essence of the Truth, the Supreme Lord
Krishna said to Brahmi, ¢Brahman, if you
experience the inclination to create offspring by
being endowed with the real knowledge of the
Glory of Godhead, listen, My beloved, from Me to
this science set forth in the following five
shlokas. (57)

Purport.—The Supreme Lord became propit-
ious when Brahmi with great eagerness chanted
the Names, ¢ Krishna’ and «Govinda’ expressive of
the Form, Attribule and Pastimes. Brahma was
actuated by the desire for mundane creation.
Krishna then said to Brahmd how pure unalloyed
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devolion can be praclised by souls engaged in
worldly occupations by combining the same with
the desire for carrying out the Behest of the
Supreme Lord. “The knowledge Absolute is
knowledge of the Glory of Godhead; if you want to
procreate offspring being endowed with such know-
ledge, listen attentively lo the science of devotion
that is contained in the following five shlokas.”

(How Bhakti is practised by performing world-
ly duties in the form of carrying out the comm-
ands of the Supreme Lord, is being described. (57)

Translation.—When the pure  spiritual
experience is excited by means of cognition and
service (Bhakti), super-excellent unalloyed devotion
characterised by love for Godhead is awakened
towards Krishna, the Beloved of all souls. (58)

Purport.—Real knowledge is nothing but
knowledge of one’s relationship to the Absolute.
Real knowledge is identical with the knowledge of
subjective natures of Chit (animate), a-chit (inani-
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mate) and Krishna and of therr mutual relationship.
Here mental speculation is not alluded to, since
that is antagonistic to service (bhaktr). The know-
ledge that embraces only the first seven of the “en
basic principles (Dashamula)is the knowledge of
relationship.  The substantive nature of the spiritual
function (abludheva) inculcated by the science ot
devotion ‘Hearing’, ‘Chanting’, ‘Meditation’, ‘Tend-
ing His Holy Feet’, *Worshipping by rituals’,
“Making prostrations’, ¢ Doing Menial Service ',
‘Practising friendship’ and ‘Surrendering Oneself’
are identical with practising the search for Krishna.
It is specifically described i Bhaktirasqmritasindhu.
Devotion (bhakti) characterized by love for Godhead
makes her appearence by being awakened by such
knowledge and practice. Such devotion is super-
excellent bhakii and is no other than the final
object of altainment of all spiritual endeavour of the
individual soul (jecra). (58)

Translation.—The highest devotion is attained
by slow degrees by the method of constant
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endeavour for self-realisation with the help of scrip-
tural evidence, theistic conduct and perseverence in
practice. (59)

Purport.—Evidence—the devotional Scriptures,
&.8., Shreemal Bhagavatam, the Vedas, the Purdnas,
the Geetd, etc. Theistic conduct—the conduct of
pious persons (sadhus) who are pure devotees and
the conduct of those pious persons who practise
devotion to Godhead actuated by spontaneous love.
Practice—to learn about the ten basic principles
{(dashamula) from the Shastras and on receiving the
Name of Hari as laid down in the same, embodying
the Name, Form, Quality and Activity of the
Divinity, to practice the chanting of the Name by
serving Him night and day. By this are meant
study of the Shistras and association with the
Sadhus. The tenfold offence to Holy Name ceases
by serving the Name of Hari and simultaneously
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practising pious conduct. ‘Practice’ is no other
than following the mode of service of the Name
practised by the Sadhus without offence. By per-
severence in such practice and devotion characterized
by love which is the fruit of spiritual endeavour
makes her appearence in the pure Essence of the
Soul. (59)

Translation.—These preliminary practises of de-
votion (sédhan-bhakti) are conducive to the realisation
of loving devotion. (Loving Devotion)—than whom
there is no superior well-being, who goes hand in
hand with the attainment of the exclusive state of
supreme bliss and who can lead to Myself. (60)

Purport.—The Jeeva-Soul has no better well-
being than Loving Devotion. In this is realised the
final Beautitude of Jecwas. The Lotus Feet of
Krishna are attainable only by loving devotion. He
who cultivates the preliminary devotional activities

11
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anxiously keeping in view that rcalised state of
devotion can alone attain {o that object of all
endeavour. Nonc else can have the same. (60)

Translation.—Abandoning all meritorious per-
formances serve Me with faith. The realisation will
correspond to the nature of one’s faith. The people
of the world act ceaslessly in pursuance of some
ideal. By meditating Me by means of those deeds
one will obtain devotion characterized by love in the
shape of the supreme service. (61)

Purport.—The function characterized by un-
alloyed devotion is the real function of all individuak
souls {Jcevas). All other varieties of function are
activilies of the external cases. These exoteric and
esoteric dharmas (functions) are manifold, e.g.,
non-differential knowledge of the Brahman aiming
at extinction of individuality, the Ashtdnga-yoga-
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dharma having as 1ts goal attainment of the state of
exclusive existence (Kawalya), atheistical {ruitive
ritualism aiming at material enjoyment, judna-yoga-
dharma secking to combine knowledge with
fruitive activity and the practice of the {unction of
barren asceticism. Getting rid of all these, serve Me
by pure devotion rooted in faith. Exclusive faith in

- Me is ‘Trust. Faith in the form of trust by the
process of gradual purification tends to become a
constant engagement (vishthd), an object of liking
(ruchi), of attachment (@saktr) and a real sentiment
(bhdva). The more transparent the faith, the greater
the degree of realisation. If you ask—«How will
the preservation and conduct of worldly affaits be
feasible if one is continuously engaged in the
gndeavour for the realisation of bhakti? What
also will be the nature of the endeavour for
the realisation of bhakti when the body will perish
consequent on the cessation of the function of the
body and of society ?

In order to strike at the root of this misgiving
the Supreme Lord says, “ This world Sl.ltfsfsts
by the constant performance of certain activities.
Fill all these activities with meditation of Me.
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This will destroy the quality that makes those
activities appear as acts done by you, They will
then be of the nature of My service (bhakti ).

“ Mankind live by the three-fold activities
of body, mind and society. Eating, seating,
walking, resting, sleeping, cleansing the body,
covering the body, etc., are the various bodily acti-
vities; thinking, recollecling, retaining an impres-
sion, becoming aware of an entity, feeling pleasure
and pain, etc, are the mental feats; marrying,
practising reciprocal relationship between the king,
and subject, practising brotherhcod, attending at
sacrificial meetings, offering oblations, digging wells
tanks, etc., for the benifit of the people, maintaining
one’s relations, practising hospitality, observing
proper civic conduct, showing due respect to others
are the various social activilies. When these acts
are performed for one’s selfish enjoyment, they are
called Karma Kanda; when the desire for attain-
ment of freedom from activity by knowledge undet-
lies these actions, they are termed Jnana-yoga or
Karma-yoga.  And when these activities are
managed to be performed in this way that is condu-
cive to our endeavour for attainment of bhakti they
are called Jndna-bhakti-yoga, i.c., the subsidiary
devotional practices. But only those activities that
are characterised by the principle of pure worship
are called bhakti proper. My meditation is practised
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in every act when bhakti proper is practised in due
time while performing the subsidiary devotional
activities in one’s intercourse with the ungodly
people of this world. In such position, a jeeva does
not become apathetic to Godhead even by perform-
ing those worldly activities. This constitutes the
practice of looking inwards, i.c., turning towards
one’s real self, vide Ishopanishad—
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The Commentator says in regards to this,

‘Y7 WA 483 IV The real significance
being that if whatever is accepted be received as
favour vouchsafed by the Supreme Lord, the worldly
activity will cease to be such and will turn into

service of Godhead (bhakti). So ‘Camara’ says
graae wwfn. . aw ford At 117

If the worldly acts are performed in the above
manner one does not get entangled in Karma even
in hundreds of years of worldly life. The meaning
of these two Mantras from the Jndna-point of view
is renouncement of the fruits of one’s worldly
actions; but from the bhakti-point of view they mean
the atainment of Krishna’s Favour (prasad) by their
transfer to His account. In this method, which
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is the path of archana, you should do your dulies of
the world by the meditation of worshipping God-"
head thereby”. Brahma cherishes the desire for
creation in his heart. If that creative desire is
practised by conjoining the same with the medita-
tion of obeying therein the command of the Supreme
Lord, then it will be a subsidiary spiritual function
(gauna dharma) being helpful for the growth of the
disposition for the service of the Divinity by reason
of its characteristic of seeking the Protection bif
Godhead. It was certainly proper to instruct
Brahma in this manner. There is no occasion for
such instruction in the case of a jecva in whom the
spontaneous aversion for entities other than Krishna
manifests itself on his attainment of the substantive
entity of spiritual devotion (bhdva). (61)
Translation.—«Listen, O Bidhi, I am the

seed, i.e., the fundamental Principle, of this world of
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animate and inanimate objects. | am Pradhina
(the substance of matter), I am Prakriti (Material
cause) and I am Purusha (Efficient cause). This fiery
energy that belongs specially to the Brahman, that
inheres in you, has also been conferred by Me. It is
by bearing this fiery energy that you regulate this
' phenomenal world of animate and

inanimate
objects. (62)

Purport.—Certain thinkers conclude that the
non-differentiated Brahman is the ultimate Entity
and by undergoing sclf-delusion (Iivaria) exhibits
the consciousness of differentiation; or, the Limiting
Principle itself (Mdva), when it is limited, is the

henomenal world and is itself the Brahman, in its
ﬁnlimited position; or, the Brahman is the sub-
stance and this phenomenal world is the Reflection;
or, everything is an illusion of the jecva. Some think
that Godhead is evidently a separate entity, jeeva
is another different entity, and the phenomenal
world, although it is a singular principle, exists
separately as an eternally independent entity; or,
Godhead is the substantive Entity and all other
entities, as chit and a-chit attributes, are one in
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principle. Some suppose that by the force of incon-
ceivable potency sometimes the monistic and some-
times the dualistic principle is realised as the Truth,
Some again arrive at the conclusion that the theory
of the Non-dual minurs all Potency is meaningless;
whénce the Brahman is the One eternally unalloyed
Entity vested with the Pure Potency.

These speculations have originated from Veda
relying on the support of the Vedanta-Sutra. In these
speculations although there is no Truth that holds
good in all positions, there is yet a certain measure
of truth. Not to speak of the anti-Vedic sepecula-
tions Sdmkhya, Patanjala, Nydya and Vaisheshika,
nor even of Purva-Mimdmsd which is fond of exclu-
sive fruitive activity in conformity with the teachin)
of one portion of the Veda, the bodies of opinions
detailed above have also come into existence by
relying outwardly on the Vedanta itself. By discard-
ing all these speculations, you and your bona fide
community should adopt the Ultimate Principle
identical with the Doctrine of Achintya-Vedaveda
(inconceivable simultaneous distinction and non-
difference). This will make you eligible for being a
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true devotee. The basic principle 1s that this
animate world is made up of jeevas and the inani-
mate world is constituted of matter. Of these all the
Jecvas have been manifested by My supreme (Pard)
Potency and this phenomenal world has been mani-
fested by My secondary (apard) potency. Iam the
cause of all causes. In other words, I regulate’all
of them by the Power of My Will although I am
not a different entity from the Marginal and Material
(Tatastha and a-chit) Potencies. By the transforma-
tion of those distinct Potencies ‘Pradhana’ (sub-
stantive material Principle), ‘Prakriti’ (Material
cause) and ‘Purusha’ (Efficient cause) have been
produged. Hence although as regards the subjec-
tive of all Potency I am ‘Pradhana’
«brakriti and Purusha’, yet as the Possessor of
Power I am eternally distinct from all those poten-
cies. This simultaneous distinction and non-
difference has also sprung from My Inconceivable
Power. So let the attainment of love for Krishna
by the practice of pure devolion through the know-
ledge of their mutual true relationship that subsists
between the jecva, the jada (matter) and Krishna
based on the Principle of Inconceivable simul-
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taneous distinction and non-difference, be My
Instruction for being handed down in the order of
Spifitual preceptional Succession in your community
(Shree Brahma Sampradiya). (62)
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