Chapter-I1
BHARATA AND BHARATA

When this country became independent in 1947, two
names for it were famous among its people : ‘India’ and
‘Hindustana’. When the Greeks invaded Bharata in 376
B.C., because of their specific accent, they called the river
in Punjab ‘Indus’, instead of its original name ‘Sindhu’.
Sindhu was also called Hindu and those living on the bank
were Hindus; their country Hindustana. On this very
basis, the country’s name came to be known as India and
this name was adopted during the British rule. The name
‘Hindustana’ also prevailed everywhere and is prevailent

even today.

Muslim invaders who came later also referred to this
country as Hindustana. During their rule, this very name
earned respect so much so that the followers of Vedic and
Pauranic religions began to call themselves ‘Hindus’. The
words ‘Hindu’ and ‘Hindustana’ were assimilated in the
soil of this country. But the framers of the constitution in
its meeting held on 18th September, 1949 did not accept

either of these two names, as they were given by foreigners



and were associated with the history of slavery of the
country. Its ancient name ‘Bharata’, therefore, came to be

adopted.

Bharata is from Bharata, and Varsa means the land.
‘Bharatavarsa’ thus means the land of Bharata. Which
Bharata? This, indeed, is a difficult question to be
answered. Scholars are still struggling to find out which
one he was. There were three famous Bharatas. One of
them was Rsabhadeva’s son Bharata, the second one was
Dusyanta’s son Bharata, and the third one was Rama’s
brother Bharata. Rama’s brother Bharata never ascended
the royal throne, so the question of naming this country
after him does not arise at all. Some scholars have
associated the name of Bharata with the son of Dusyanta.
It was but natural. The world-wide fame of Kalidasa’s
‘Sakuntalam’ established Bharata, Dusyanta’s son, in
people’s mind. People took it for granted as the key person
of the name ‘Bharata’ of this country. Even Dr.
Vasudevasarana Agrawal, the authority and scholar of the
history of literature, has identified the same Bharata in his
book, ke ®1 #Hiferd tsar.31 Sayana in his commentary on

‘Rgvedsamhita’ had committed this mistake long before



him. He had identified ‘Bharata, the son of Dusyanta’.32
And Dr. Vasudevasarana Agrawal took it from him. But
the ancient literatures do not stand witness to it.
According to them, Bharata, the eldest son of Rsabhadeva,

was the basis for the name ‘Bharata’.

‘Agnipurana’ is an ancient work. It is called ‘an
encyclopaedia of Indian studies’. It covers various topics
in the 383 chapters it contains. We find therein topics like
religion, astrology, politics, ayurveda, figures of speech,
metre, grammar, yoga, vedanta and others. No topic is left

out. The statement in this connection, namely,

A1r=1 A} 7 el sfRar=r wef faran uaf¥fan |

Meaning- ‘In this Agnipurana all the (above
mentioned) sciences are explained’, is a complete truth.
This work contains a few lines in connection with Bharata

and Bharata—
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Meaning- In that Himavat Pradesa (formerly,
Bharatavarsa was known as Himavat Pradesa), there was
no fear of old age and death, there was no righteousness or

unrighteousness. There was moderate
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equanimity in all. There Rsabha was born to Marudevi from
Nabhiraja. Bharata was born of Rsabha. Rsabha renounced
the kingdom in favour of Bharata and became an ascetic.
‘Bharatavarsa, the name of this country, was named after

Bharata. The name of Bharata’s son was ‘Sumati’.

References about Bharata are also available in
‘Markandeya Purana.” The sage Markandeya composed it.

In his ‘Vedantasutrabhasya’, Sankaracarya has given



quotations of two couplets from this Purana. It is thus
clear that this work belongs to the period prior to the 8th
century. Even the Western scholars consider it to be quite
ancient. Mr. Pargiter had translated it into English. Its
earlier chapters are available translated into German also.
This Purana became very popular. A part of it is known as
‘Durgasaptasati’. It contains 138 chapters and 9000

couplets. It mentions that—

ITRYFATTAR] FUAIsY Jal fgon |
RUNTG HRal STl iR garerarg ax: |
wisfufreada: g3 weuraeaiRer: |
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Meaning- Rsabha was born of Nabhi, the son of
Agnidhra. Of him was born Bharata who was the eldest
among his 100 brothers. Rsabha installed Bharata on the
royal throne and became an ascetic. He performed
penance in the hermitage called ‘Pulaha’. Rsabha had

given Bharata the southern region called ‘Himavat’ to



rule. Thus it is after the name of this saintly person

Bharata, that the country came to be called ‘Bharatvarsa’.

Brahmanda Purana is an important work from the
viewpoint of geography. It contains interesting description
of islands like Jambudvipa, rivers, mountains, stars etc. As
Vayudeva had preached this Purana to Vyasa, it is also
called ‘Vayaviya subrahmanda Purana’. In the Sth century
A.D., brahmins had taken this purana to Java Dvipa where
its translation in ancient language of Java is available.
This proves its antiquity. In its third chapter, the
description of famous Ksatriya lineage of Bharatavarsa is
given. At one place in the Purana, it says with respect to

Bharata and Bharata—
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Meaning- Nabhi gave birth to a brilliant son called
‘Rsabha’ through Marudevi. Rsabhadeva was ‘a Great
King’ and ‘the ancestor of all Ksatriyas.” Bharata was the
eldest and the bravest among his hundred sons. Rsabha
installed him to the royal throne and became an ascetic.
He bestowed upon Bharata the southern territory called
‘Himavat’ to rule, and that territory came to be known as

Bharatavarsa in course of time.

An exactly similar mention is found in the first half
(30/50-53) of Vayupurana. In Naradapurana also, Bharata
is said to be the son of Rsabhadeva, after whose name this
country is called ‘Bharatavarsa.” Here Naradapurana
means ‘Brhadnaradiya Purana’. Though Dr. Wilson
considers it to belong to the 16th century, Vallalasena
(12th Century) has cited the couplets of this Purana in his
work ‘Danasagara.” Alberuni (11th century) has also
mentioned it in his ‘travel records’. So it is more ancient
than these two. This Purana is the main work on Visnu-
bhakti (Visnu-worship). The following is a citation from

this Purana (Scripture) :—

arefie g gfsiss: w=at = sufn |
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Meaning- In the ancient days there was a king named
Bharata. He was the son of Rsabhadeva, and after his
name only, this country is called ‘Bharatavarsa’. Having
attained the kingdom, that King Bharata, like his father
and grandfather, nourished and nurtured his subjects

righteously.

‘Lingapurana’ is an important work from the point of
profound reflection on Sivatattva. It contains 163 chapters
and 11000 couplets. It describes 38 incarnations of Lord
Sankara. Saivavratas and Sivatirthas are also elaborately
discussed in it. With respect to Bharata and Bharata, the

following couplets are written in this Purana.
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Meaning- A son named Rsabha was born to noble
Nabhi from his wife Marudevi. That Rsabha was the
supreme among the kings and was worshipped by all
ksatriyas. Bharata who was the eldest of all his hundred
brothers was born to Rsabha. An affectionate father,
Rsabhadeva installed Bharata on the royal throne, and he,
himself, renounced his life. He resorted to penance, having
had the great knowledge of renunciation, having
conquered the great serpent-like evil of the senses,
established the knowledge that his own soul is the Supreme
soul. He was nude as per his vows - not to own anything,
even a single piece of cloth. His hair was removed by
himself. He went without food into penance. He had
renounced all desires. He had attained the supreme
serenity having abandoned doubts. He gave the southern
part of Himavan to Bharata. It is after the name of

Bharata, that scholars call the country Bharatavarsa.



Skandapurana is a large-sized volume. There are
81,000 couplets in its six texts. At one place of this Purana,
the temple of Jagannatha is also described. Admitting this
as the basis, some western scholars take it for granted that
it was composed around the 13th century. But an ancient
manuscript of this Purana (1008 A.D.) is found in
Kolakata. A more ancient copy of this Purana written in
the 7th century exists in the State Library of Nepal. Dr.
Haraprasad Shastri has mentioned this in its catalogue.
Mention of the name of Bharatavarsa has been made in

this book—

T4 g9 RO HHUTG HRAISHa |
= 15T feae g vRd Afa e

-( ¥HIYIIV], HIR R-T S BIHARE'S, 36/40)

Meaning- Nabhi’s son was Rsabha and to him was

born Bharata. After him is this country called ‘Bharata’.

Srimadbhagavata is an unending source of devotion.
Sri Vallabhacaryaji calls Bhagavata as the Samadhibhasa
speech based on (knowledge attained during deep

meditation) of Maharsi Vyasadeva. It means Vyasaji had



described the principles of Bhagavata, having experienced
them in intense meditation. Srimadbhagavata had an
extensive impact. The fundamental basis of devotion-
spiritual endeavour of Ramanujacarya, Vallabhacarya,
Madhvacarya, Nimbarkacarya, Caitanya Mahaprabhu etc.
was Bhagavata only. The statement <3 5
mHfeRTfRTAfR Apwiuafass a9 (to get into deep meditation
after giving up knowledge, prayers, devotion, as well as
doing any activity) amply proves valid in case of
Bhagavata. The complete geneology of Bharata is given in
this majestic work and the fundamental basis of the

naming of this country is also narrated in it—

AN Tl HERI YRl SASS: SISO AT |
A7E gy yrafhfa @mufesf= Il
- (sfHg U, 4/8/k)

Meaning- Mahayogi (great saint) Bharata, the
repository of superior qualities, was the eldest among his
100 brothers. After his name itself, this country is called
‘Bharatavarsa’. In this very context, it will not be out of
place to quote the statement of-’Sartha Ekanathi
Bhagavata’



T A Ruvman g3 | SRt =g w=a | sarean A sifd fafus |
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Meaning- Bharata, Rsabhadeva’s son, was one whose
fame had surprisingly spread all over the world. Bharata
is revered by all. Bharata’s name is remembered at the

time of beginning a work.

Thus after the name of Bharata, this country was

called ‘Bharatavarsa’.

Surdasa was a famous Hindi poet. He had composed
‘Surasagara’. All scholars have accepted
‘Srimadbhagavata’s impact on it, °‘Rsabhavatara’ is
described in its Sth Skandha, (chapter) which mentions
about ‘Bharata and Bharatakhanda’ :

g1 Ry 98 519 W3, A1 91 € a9 &l T |
Rey-3191 U= Y@ ), S drel |99 S | sl |
Rewea s1a 99 &1 M, FaRId F1-@vs-yu W |
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Meaning- When Rsabha grew up, Nabhi went to the
jungle (to meditate). Rsabha looked after his people and
kingdom and became well-known in the world. When
Rsabha went into jungle for penance, his 9 sons became
the kings of nine kingdoms. Bharata became the king of
Bharata kingdom and ruled with religion and justice.
Important accreditions related to ‘Sankara’ have been
established in ‘Sivapurana’, e.g., was he Arya or Anarya?
Through the plots of wives of sages the 10th Sambhita
(chapter treatise) throw enough light on this. This Purana
contains 24,000 couplets and Saiva philosophy is very well
explained in it. In between, at intervals, stories related to
Siva and Parvati are cited. There is a spot related to

Bharata in this book—

T4 g9 guHl guHTe] ¥Rl syad |
= 1% feae g avel Afa sl

-(Rrag =11, 36/40)

Meaning- Nabhi had a son called ‘Vrsabha’ and
Vrsabha had a son called Bharata. After his name, this

varsa (country) is called ‘Bharatavarsa’.



Mahapurana also has a number of citations related to
‘Vrsabha’ and ‘Bharata’. Mahapurana is a well-known
work written by Bhagavajjinasenacarya. It was composed
in the 9th century A.D. Now this book is already published
by Bharatiya Jnanapitha alongwith the Hindi-translation.

At one place in it, it is written—

aarsfifia ausd wred Jaafiag |

WA UIRe a9 qened eenfee |

- (HBTYRIVT 90/0¢ )

After this, Lord Vrsabhanatha annointed his eldest
son and installed him on the Royal throne and declared,

“May the territory ruled by Bharata be Bharatavarsa.”

At another place in this very Mahapurana,
significance of both the names, Bharata and Bharata, is

narrated :—

UHIHRe: O afrd=T geega et |
TR WRe 9Tf IR |

TR 9IRe g Frfreritssrareuesy |

e s &5 amyarfie
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Meaning- The Kinsmen who loved the future king of
entire Bharataksetra with deep affection, addressed him as
‘Bharata’. This territory of the Cakravartis (conquerors of
the world) which spread from the Himalayas to the south-

seas, became well-known as Bharatvarsa.

Matsyapurana is an elaborate work. It has 291
chapters containing 15,000 couplets. In the beginning of
this work, Mann and Mdnvantara are discussed in detail.
The list of contents of the entire puranas is given in the
53rd chapter. That is why this Purana is specifically
important. In addition to this, the speciality of this work is
assessed because of the description of clans of rsis, (sages)
theoretical discussion of royal duty and iconography. This
is such a Purana which agrees that ‘Bharata came to be
because of Bharata’, but does not accept Bharata as the
son of Rsabhadeva. According to it, ‘Manu’, the. primitive
procreator of human beings, himself was called Bharata

because of nourishing and protection of subjects :—

HROTIE USTHETSAd AHIT 9= |
frrefdr-aemea ad ag wRed wya

-(FTRIY IO, 998/4-§)



While considering this statement, Dr. Baladeva
Upadhyaya has written in his book ‘Purana Vimarsa’: ‘It
seems that this is a charge of etymology of some secondary
age against the ancient etymology. According to the
ancient etymology, Svayambhuva Manu’s son was
Priyavrata, whose son was Nabhi. Nabhi’s son was
Vrsabha, whose eldest son of all the hundred sons Bharata
got his father’s royal throne. From this very Bharata, the
name of the country changed from ‘Ajanabha’ to
‘Bharatavarsa’. Those who consider the name to be after
Dusyanta’s son Bharata, are invalid and against tradition.
“33 This proves that the present etymology of
Matsyapurana is not the genuine etymology. According to
the ancient etymology, Rsabhadeva’s son Bharata himself
was called Bharata because of the good reign over his
subjects. The statement of ‘Mahapurana’ as seen earlier

also authenticates the same.

In this context, a quotation from ‘Srimadbhagavata’
is very important. It says that Lord Rsabhadeva has said,
“Sons ! you are all my dear sons. After 1 have gone, you all

brothers shall honour your eldest brother Bharata heartily



and serve him with simple-heartedness. This eldest son of
mine will be famous by the name ‘Bharata’ because of his
service in the form of nourishing and nurturing of the

subjects.” The couplet narrating this meaning is as follows

RHATE. Wa=Nl ged = ST |
ad HERIAHy | |l
JfFeTseqean W< WoIed |

I3[V TGURCT USITATH |l - (YT, y/y/0)

Meaning- Dr. Vasudevasarana Agrawal, the well-
known scholar, had stated that this country came to be
known as Bharata after Bharata, the son of Dusyanta.
Rectifying this earlier error of his, he wrote in #rdea g=omn:
wivgfre siemast, “I had committed a mistake by stating in
my book ¥wra &t #Hiferlds wwer (Yss22-24) that this country

came

33. JATATH TeTdd SUTETH, RT0T fereret, www uR=es, UdeTE- e

feremya=, aRTorel aqry €. |

to be known as Bharata after Bharata, the son of

Dusyanta, but some of my friends drew my attention



towards this and now I must rectify it.”to be known as
Bharata after Bharata, the son of Dusyanta, but some of
my friends drew my attention towards this and now I must
rectify it.”34 He justified his revised view in the
introduction to <9 wifeew &1 sfasrg. Therein he wrote,
“Priyavrata was the son of Svayambhuva Manu, Nabhi
was the son of Priyavrata, Rsabha was the son of Nabhi.
Rsabhadeva had hundred sons, among whom Bharata was
the eldest. This very Nabhi was also called Ajanabha, who
possessed overwhelming glory and after whose name this

country began to be called as ‘Ajanabhavarsa’.

This very ‘Ajanabhakhanda’ was later called
‘Bharatakhanda’. Nabhi’s grandson Bharata was a more
glorious cakravarti (conquorer of the world) than his
grandfather. This most precious historic statement is

somehow well preserved in the Puranas.”35

“Purudeva Campu” is an elegant poetry of Jaina
literature. It is popular among the Jaina readers. The
biography of Purudeva (Rsabhadeva) is presented in it in
literary mould. In the context of Purudeva itself, Bharata

and Bharata are also mentioned in it.



AT R e Rrcisrefiser=mued |

eI ET &% amafie |
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Meaning- That this country is known as Bharatavarsa
after his Bharata’s name is now history. The territory
ranging between the Himavana Kulacala (snow clad
mountains) and Lavana Samudra (salty sea) is called the

territory of Cakravartins.’

‘Vasudevahindi’ is a famous Jaina work in Prakrta.
Dharmasenagani, the author of this work, was a great
thinker. In it, he has written ‘Vasudevacarita’ (the life of
Vasudeva). It was to some degree, Srutanibaddha, (based
on scriptures) and, to some degree, traditional.
Sanghadasa Vacaka, in the first part of ‘Vasudevahindy’
has stated that Sudharmasvami was informed by Jambu
about the Prathamanuyoga (one end of the Jaina
Scriptures) in which the stories of Tirthankaras,
Cakravartis (world conquorors), facility of the Yadavas

are (lineage)



3. HArSIYRIV : Wiwp Rid e, 7. 93¢, urafewo - #. q |
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stated. The biography of =@ is also given. At one place in
it, it is mentioned that after the name of Bharata, the son

of Lord Rsabha, Bharatavarsa became famous—

st gugReficdfea-geomfder swul s et wan sty
TR} | IR YTRIE | g ugIon WREl aigeedt a | SRS YR g
T SISV =gl | Tl UREl HREATASIHDI, TeId AT 58 HiReTard fi
g fer |
-(agafzvst, u.E. g. acg)

Meaning- Rsabhadeva, father of the universe, became
the first King. The Indras of both suras and asuras
worshipped his feet which were formed like the lotus. He
(Rsabha) had a hundred sons. Two of them Bharata and
Bahubali were famous. Rsabhadeva bestowed the Kingdom
upon the eldest of the hundred sons (Bharata) and became
an ascetic. Bharata became the Cudamani (a jewel in the
crown) of Bharatavarsa. After his name itself, this country

is called ‘Bharatavarsa’.



‘Jambudvipa-pannatti’ is a famous Jaina work. An
authentic explanantion of Jambudvipa (geography of the
central part of the universe) is given in it. In one of its
chapters, called ‘Bharataksetradhikara’, (chapter on the
territory of Bharata) the following verse appears in

connection with the naming of Bharatavarsa :

IR AR vifEfyy wees]u sraufer siawfesy ufRaws | | voorgoi

MIHI, T4 ey ugard |l

It means- Here, in this territory, there is the residence
of a Mahardhika celestial being called Bharata, who is
radiant and is having the life-span of a Palya. After his
name, the name of this territory came to be known as
‘Bharatavarsa’. At yet another place in the same chapter,
it is written that “wRaam=re=fon Qarea ¥R M9 U WRAaui=
aaisia which means that, after the name of Bharata
Cakravarti and the deva (celestial being), ‘Bharatavarsa’
was named, and they have direct relation with
Bharatavarsa. It is clear from this that Bharata
Cakravarti himself was <3a (the celestial being). It was his
magnified impression only. As from the beginning, it was
the context of Bharata, the son of Rsabhadeva, it will be

proper to take Bharata as Bharata, the son of Rsabha. It



was after his name only that the name of this country

became ‘Bharatavarsa’.

Besides this, all the Jaina Puranas agree with the fact
that the name of Bharata, the son of Rsabha itself is the
principal basis of the name of the country as
‘Bharatavarsa’. There is no confusion nor any two
opinions about it. It is thus proved that the Vedic tradition

also admits it.

Several Kings had glorious rules, and were
celebrated, but it is quite unlikely that such a big country
could have been named after any of them. This country
which was formerly called ‘Ajanabha’ or ‘Haimavata’
came to be known as ‘Bharatavarsa’ after Bharata and
still continues to be so. This proves that ‘Bharata’ was an
Indramani (the main pearl like the Lord Indra) in a string
of pearls of the Indian emperors. The sole reason for this
was that he was both physically strong and possessed of
spiritual powers as well. Bharata stood in between the two
creating a co-ordination in them, as does the
Manastambha (a tall pillar with four Tirthankara at the

top, facing each of the four directions in the courtyard of



the temple). He was one in his mind, speech and action. He
provided subsistence to the subjects heartily and led them
to the summit of progress. The unique thing about him was
that, in spite of his doing worldly activities, he remained
indifferent and detached from them all. That is why he
attained Kevalajnana, (a state of the mind where only
knowledge alone exists) instantly when he was initiated to
asceticism and started meditation. In spite of being the
husband of 96,000 queens, Bharata was called Vairagi (a
secluse). He appeared attached but his mind was towards
Vitaragata (totally unattatched). So in spite of his being
ragi (involved in worldly affairs), he was vitaragi
(detatched). Rsabhadeva had full confidence about this in
his son. He had already said that Bharata would prove

capable in leading and nurturing his subjects.

Rsabhadeva’s confidence in Bharata was proved right
as Bharata ruled with justice and with adherence to
ethical laws. That is why it did not take him long to
conquer the world. After conquering the six Khandas
(continents) he inscribed his victories (Vijayalekhas) as
was the practice then, on the famous Vrsabhacala (the

great mountain), engraved on ‘Vrsabhacala’. Gandharva



maidens sang these Vijayalekhas that praised his qualities.
In the dance and rhythm of celestial damsels performing
in the courts of Indra, (a river) only these melodious tune
dominated. On the banks of Vetravasi siddhanganas
(Moksa described as a bride ready to win over as groom
those who had attained Moksa) played those songs on their

vinas. Throughout the world his fame and glory grew.

H TR AT ST SHRTer: |
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-( HETYRIUT, 36/30-29)

Meaning- The fame and glory of Bharata was
proclaimed in the universe as Manu, the first among the
Cakravartis, the King of Satkhanda Bharataksetra, the
King of Kings, and the Emperor. Thus spotless and
immortal fame of Bharata, the son of Vrsabha, the eldest
among the hundred brothers and the protector of subjects

began to pervade through the earth and heaven.

Not only glory, but also Laksmi (goddess of wealth)

and Sarasvati (goddess of knowledge) who are considered



hostile to each other began to live with love and affection,
having got as they became part of Bharata.

Hemacandracarya writes as follows—

sft: are<d i arqdt afe dacd wewd |
YRR AT TR <1 4 4 |

-(PrafResrenmeraiRe ww=sT=md, 9/3/R¢0 )

Bharata’s character had created unearthly sentiments
in the hearts of people. The impression had taken root in
their minds that by hearing or narrating the portrayal of
the character of Bharata, desires are fulfilled on their own.
They did not consider Bharata as an ordinary human
being but considered him as superhuman. He was powerful
too like a superhuman. Popular belief had lasted on some
firm base. At one place, Bhagavata mentions “O King! The
character of princely sage Bharata who is devoted to the
Lord, who possesses spotless qualities, and who Iis
industrious, is propitious, giver of longevity, causing
increase in wealth, giver of glory and is the cause of
heaven and final beatitude. At another place, the same

book says :

AT YR E o™ H=91fty 7'y |
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Meaning- O King ! learned persons say about
princely sage Bharata that just as a fly cannot vie with
Garuda, similarly no other King can imitate the way of the
noble soul Bharata, even mentally. That is, no one else can
rule the way he did. That uttamasloka (illustrious/
glorious) Bharata renounced the longings for wife, son,

friends and kingdom which are difficult to abandon.

‘Pamparamayana’ is a famous and popular Kannada
work. Even today, the people of Karnataka rever it just as the
people in north India rever ‘Ramacaritamanasa’. Pampa
composed Ramayana as well as Adipurana. Both were equally
popular. Both were liked by the public. Pampa’s glory had
pervaded everywhere during his life-time itself. He was called
‘Kavicakravarti’. He was born 1000 years ago, but his works
have become immortal, having crossed the limit of Time. His
Adipurana gives the description of Bharata’s overwhelming

influence, in the following verse:



YIURA RRY 3 YR st afeq -
ea_fO1 FrrenRITg @i avTRy
§g HIo[geaTaHg ax I

-(wfrarmrft uru, snfeyron, 300)

Meaning- Bharata Cakravarti, the son of Puru
Paramesvara Sri  Adijinesvara, was revered by
Vyantaradevas, Amarendras as well as all the crowned

kings on the earth.

In the same treatise he refers to Bharata as
‘Caramasariri’ and ‘Pratapavan’ (glorious), The same

work says :

YIURA*RY S ARHAIT Fepafcidais aore] |
SR UIRR WRaAe A weffrgar wdudd wrme |l

- (3rfegRToT, 3/9¢)

Meaning- Cakravarti Bharata, the eldest son of Puru
Paramesvara Sri Adijinesvara was caramasariri, before
whose glory the pride of all Kings and rulers of
Bharatakhanda got annihilated. The term ‘Caramasariri’
means that he attained salvation in the same birth. It did

not take him long to renounce worldly glory, strength and



power which he had earned. It was true that, in spite of
living in the world, his mind was indifferent to it. He was a
‘Rajarsi’ (a princely sage) in the true sense of the term.
Detatchment of the mind is all important. /hen this
happens, the person becomes ‘Moksagami’ (on the way to
Moksa). Bharata’s mind turned, and, within a moment, he
attained Kevalajnana. Bhoga-vijaya of

‘Bharatesavaibhava’ says :

Y3IURAT f2Rag 1R -Relddies 09 |
qRg wRuIgR &1ord iRt wig, werafmr geeraq I

-(MRA A e, v, 91, NS, 0)

Meaning- Bharata, the eldest son of Puru
Paramesvara Lord Adinatha, was the sole cakravarti
emperor of Naraloka. By just closing his eyes, he attained

salvation. It is beyond my reach to describe him.

Bharata’s mind was as one with the religion as it was
with Digvijaya (conquest of the world). It was as one with
Brahma as it was with Brahmanda (the creation). He
conquered all the ten directions, but at
the same time, he also constructed 72 beautiful temples on

Mount Kailasa. Not only the physical temple but he



himself was an embodiment of mental peace. As a matter
of fact, he did not perform religious rites for attaining
success and glory, once he attained Digvijaya (conquest of
the world). A light had illuminated in the soul and
construction of temples was its effect. Dharmamrta, a

Kannada work, says :

R 2gRreiue-Rifkais erarfi ave demEfes |
Aavertfar afvoreel yvuRAgRs wRAY o

- (TS 90, JATRATH Q%)

Meaning- Just as the very beautiful 72 temples
constructed on Mount Kailasa by Bharata Cakravarti
looked graceful, the mind of the Dhanasri (whose mind is
wealth itself), Shines with the glory and peace of the

temples.

Similar discussion is found in Gunabhadracarya’s
‘Uttarapurana’. Bharata was the first cakravarti, still his
mind was all the while detached
from the world. That is why he attained Kevalajnana
within a muhurta (a short period of time). According to

‘Uttarapurana’ :



afecfeig it STyt Aoy Wi |
SUTATEh A 7 RN sU BRIl a9

-(STIXYITOT, BO/¥R, Y. 88E)

Meaning- Bharata was the eldest son of Lord
Adinatha. He was the 16th Manu and the first Cakravarti,
and within a muhurta, he attained salvation (he became a
Kevalajnani). So, with whom could he be compared? With

none. He was matchless in every way.

It is true that Bharata’s mind turned away from the
world, but he did not fail in discharging his worldly
duties. That is why he is called matchless. He nourished
and nurtured the entire universe from the core of his
heart, and his name will remain alive for ages. And owing
to this alone, he is called ‘the 16th Manu.” Though
Nabhiraya was the last Kulakara and the last Mann as
well, Rsabha, and thereafter Bharata also, completed the
same task with genius, firmness and single mindedness as
a Mann and Kulakara. So he is also called ‘Manu’.
Bhagavat Jinasenacarya (9th Century A.D.) writes in

Mahapurana :

=if¥re=r a=fi-frsc A= ys-wereara-g i |
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-(\BTYRTU, 3/230)

Meaning- Nabhiraya taught the art of cutting the
umbilical cord from the naval at the time of the birth of a
baby and therefore became the surgeon of his subjects. He
himself gave birth to a great soul like Vrsabha, and
Adiraja Bharata, the eldest son of Vrsabha, who became

Manu.

The same thing is stated at another place by the
composer of Mahapurana as guuwi wRAwed iz w9:
(3/232). It means that Vrsabhadeva was both Manu and
Tirthankara and Bharatesvara was designated as

‘Cakravarti’ and ‘Manu’.

Tulsidasa has called that person equal to Bharata
who duly ‘nourishes and nurtures’ the world. So says he

in ‘Ramacaritamanasa’ :

farver vve ulwor $Y SN |

TATH =ITH ¥ 3 818 1 - (rafResr=i4, a/a%6/6 )



Jinasenacarya has made it clear in Mahapurana that
Bharata not only nourished and fed the subjects but also made
them experts in the manner of °‘Kuladharma’ and the

‘Worship of Arhanta’ etc.

¢ e1eref suftrcdursg -y srfaevi=g |

ST MRRTSIR e = el I

-(FBTYRTUL, 3¢/RY)

Meaning- Princely saint Bharata told the subjects
step by step, “This is Kuladharma (a family-custom) and
this is the manner of worshipping Arhanta (Tirthankars)

etc.”

Statesmen have said, “A victorious person becomes
intoxicated with his victory”. But the grand victory over
all the ten directions could not make Bharata arrogant,
and he did not forget the worshipping of Jinendra. He
performed the worship of Jinendra, took the cakra with
him and conquered the world. But on his way back, he
could not forget to pay his obeisance to Jinendra on the
Kailasa Mountain. The discussion of both the experiences

is found in ‘Pratisthasaroddhara’.—



fora usi wivwar geaferafen: fee |
ot feen Rrenfrreen fref<m wrere:

-(ufIseTRI EE1R, W)

Adisvara Prabhu-Vrsabhadeva had attained Nirvana
(salvation) from the Kailasa Mountain, therefore it had
become a sacred place. Bharata got many golden Jaina
temples constructed wherein images made of precious
gems were installed. Dyanataraya, a great medieval poet,

has described it beautifully in ‘Dyanatavilasa’-

Gl aid S ATSIRIR RiaygR |

e U FEeR g sae RN w9 e
<t =ieltr s ufersn sivRe St W |

Raeg wwr=r efte w1 werd sigya mur fAsd |
T Al BelT =91 8 A &1 & ST+ a1 ||

- (=IT=TeI-farerT=y, o)

Meaning- On Kailasa, where Lord Adinatha reached
Sivapuri (attained salvation), spring is blooming, gardens
are emitting fragrance. Bharata Cakravarti got 72 Jina-
temples constructed of gold. 72 images made of gems are
graciously seated in those caityalayas (temples), and their

physical postures are naturally attractive. The heads of all



those images that are with unearthly grace are in a
countenance of Lord Siddha. Dyanataraya, the poet, says
“Salutation to that Kailasa where Prabhu attained

salvation. Who can chant praises of it?”

Once Bharata Cakravarti was informed of three
things at one and the same time. They were: That he had
attained the Cakraratna, that he himself was blessed with
the birth of a son, and that his father Rsabhadeva had
attained Kevalajnana, (all pervasive knowledge). For
every good happening one performs worship. Bharata had
heard of three at one time. Which one to consider and pray
for first? He thought that with the boon of Dharma itself,
one gets all the auspicious wealth. He, therefore,
worshipped Jina first. Then he celebrated ‘the festival of
Cakraratna-prapti’ (the attainment of Cakraratna), and
lastly performed the ‘putra-janma’ (birth of son) ritual.
Dyanataraya, the poet, has portrayed this scene in

‘Jainapada samgraha’ thus :

TS AHY MR %R @, < ara g I oI |
IR, UYFAT, STH-d, Ugel Plot b+ fHa |l
g -udre | Tp¥-wwuf, e g 99 gea gRa |

UH-HBIE fpat oI HTel, T urn s+ I |



-(S191 USRI UE, T.4I1., R0)

Meaning- Once Bharata Cakravarti got three reports
almost simultaneously. He received three good news from
different directions.. He had acquired Cakraratna,
Rsabhadeva had attained Kevalajnana at Purimatala
(Prayaga) and his queen had given birth to their first son.
The correspondents and the maids from the palace
reported all these three news to him. Cakravarti thought
which of the three things should be given first preference
to. Because accomplishment of all auspicious wealth is due
to the good grace of Dharma, and due to the worship of
Jinendra, all the sins are destroyed. Having thought so, he
worshipped Jinendra and then celebrated the function of
the achievement of Cakraratna-and then the birth of the

son.

Only a supernatural character can co-ordinate the
worldly and spiritual things. Only by hearing and
narrating such extra-ordinary characters, desires are
fulfilled. Srimadbhagavata had full confidence in the
uniqueness of Bharata. Srimadbhagavata says : ‘O King !
the pure qualities and acts of Bharata are praised by

devotees also. His character is very propitious, causing



longevity and causing increase in wealth and eventually
causing the attainment of salvation. He who listens to it or
narrates it and congratulates it, automatically gets all his
desires fulfilled. He has to ask for nothing from others.”

The citation is as follows—

q B HITTAHISTATI ST VTR H Tl NNEERGE B EIRG|

FARITTIRS 8= e /EAiua ™ a8 emr=aiE-=ia o waf
TTRIY JTCH TR A1 Hi=T Ul 31 |

- (MTITeIe, 4/9%/%¢)

It was the result of his dutifulness that the land of
Bharata became more pleasure-giving and charming than
heaven itself. Visnupurana is an important ancient work
and it is counted second after ‘Bhagavata’. It is the
original base of Vaisnava darsana. Ramanujacarya has
given many citations of it in his work ‘Sribhasya’.
Consistency of knowledge and devotion is done in a nice
manner in it. I consider that in spite of dominance of
Visnu, there is no parochialism. There in ‘Visnupurana’
we find the discussion of the beauty of the land of Bharata
which was nourished and nurtured by Bharata. At one

place it says :



=T qan fee Waett a=arg @ wRa-fRH9mT |
WRTRUGTT R a vyaf=<r ya: g g |l

- (Frsogg =01, 2/8/3%)

Meaning- Even the celestial beings sing in praise that
the people born in the land of Bharata are fortunate. Even
the celestial beings wish to abandon their godhood and be
born as human beings in this country which is equal to

Svarga (heaven) and Apavarga (final beatitude).

There in ‘Srimadbhagavata’ is a portrayal of celestial
beings who are jealous of the fortune of the residents of
Bharata. The divine community thinks that the Lord
pleased with the residents of Bharata as caused their birth
in Bharatavarsa. They wish, “How we wish we too were

born there !” The couplet reads as follows—

gl s fhaaTREn v,
ua= gui Rege @ gk |
A5 ofeg] Y R,

qgp < Aaufie wyer & =

Meaning- Envying the fortune of the people of

Bharata, the celestial beings say, “Oh ! one does not know



what virtuous deeds these people did as a result of which
they could be born so easily in the courtyard of
Bharatabhumi. It seems the Lord himself was pleased with
them. We too wish to have the birth worthy to the service

of the Lord.”

Whatever Bharata could become was the gift of his
father, and grandfather. His grandfather Nabhiraya was the
‘last Kulakara’ of the 14 Kulakaras. He who finds out the right
solution to the new problems in the life of his subjects, is called
a Kulakara. When Karmabhumi began after the age of
Kalpavrksas, there were new problems, and guidance to the
subjects became necessary. When the navel-cord began to be
seen in the navel of a baby at the time of birth, he taught the
people the method of cutting the navel cord (umbilical cord).
That is why he was called Nabhiraya. According to
‘Sasvatakosa’ “Just as the navel is main among the limbs of a
living being, similarly Nabhiraya was main among all the
Kings. “36 ‘Medinikosa’ puts it the other way- “Just as Nabhi
(an axis) is main in the center of a wheel, similarly Nabhiraya
was main among all the Ksatriya Kings “37 The purport of this
is that Nabhiraya was a famous Kulakara. This country was

called ‘Ajanabhavarsa’ after his name. Thereafter it was called



‘Bharatavarsa’ . Bharata was the grandson of this very
Nabhiraya. He had received overwhelming influence by
inheritance, and if he had become more famous than his

grandfather, it was befitting this tradition only.

The personality of Emperor Rsabhadeva, father of
Bharata, was unrestricted and pervasive and is safe in the

mention of different

3g. Ut &3 =i wenmssuenafy | - (Inadwie, Yo )

30. ARR(EIU Thed afsrn gar | - (Afesftete, v e, 4)

scriptures of India even today. Here the purport of the
word ‘different’ is that it is safe not only in Jaina
scriptures but in Rgveda, Puranas and Bhagavata, etc. as
well. At one place in °‘Rgveda’, it is written that
Rsabhadeva was valiant and he was unconquerable in
wars. Indra had presented him war-materials and

chariots.

< R gYd A sVTEl Jeawi qud qereg |
& U aadd | grgw<d i o=t | g e |l
-(ETATE, ¥/&/8/3)



Indra had not presented war-materials and chariots
but he was compelled to do so. Indra’s envy is already
known to everyone. He was burning with envy due to
Rsabhadeva’s valour also. Once he had not showered rain
over his kingdom. Then Ilaughing at Indra’s folly
Rsabhadeva showered heavy rains with his yogamaya
(knowledge of art of yoga). The == of this import is found

in Atharvaveda—

Jfergeet sui guuisfRrgser st fae: |

-(Irdag, ag Ii B, MUK )

Surdasa has presented this incident in an interesting

manner in Surasagar as follows—

g5 <R vuT w=1 e | *RG B 7 st g
Ry e € ag S | FE $5 T HET 9+ A1+
ferstarer-sir +ix avamy | yon e aifa & g ur ol

- (TR, Y. 940-49)

The tradition of Rgveda-Atharvaveda shows that
Indra was jealous of the prowess and popularity of

Rsabhadeva. But when he became helpless, he became



fully devoted in the service of Rsabhadeva. From the very
beginning, the Jaina tradition considers Indra as Supreme
among the devotees of Rsabhadeva. Whatever it may be,
he ‘became’ or ‘was’ the devotee of Rsabhadeva, it is

enough that he was a devotee. This is accepted by both.

‘Mahabharata’ has considered Rsabhadeva as the
‘first ever pioneer of Ksatradharma’ (the duties of a
Ksatriya). It is stated in ‘Santiparva’ (12/64/20) of
‘Mahabharata’ that all other dharmas (duties) prevailed
after this-

&IrsT el grrfeq e ugs: |

ugETe=) ST i |l

Rsabhadeva was supreme among all the kings and
was the ancestor of all the Ksatriyas. This has been agreed

even by Brahmanda Purana, which says :

w=od uiRfesiss wefersrn yefse | - (/9%/g0. .

30)

In Vayupurana, Rsabhadeva has been called as

excellent among the great brilliant kings as well as the



ancestor of all Ksatriyas.38 That is why the regime of Lord
Rsabhadeva was the period of utmost happiness for the
subjects. None of the subjects under his protection would
face the want of anything. Nobody begged one another. If
at all they had to beg, they only wished to have the grace
of their King.39 His name ‘Rsabhadeva’ had significance.
His father had named him °‘Rsabha’ because of his
qualities. He was handsome and had a well-built body,
abundant renown, splendour, strength, glory and
grandeur, success, valiance, bravery etc. According to
Bhagavata, a&1 fg a1 sc@f awion adam s i a1 B

ot dRi-witaiwn = frar skuy sfer 9 IH1R | - (VT 4/8/R)

Rsabhadeva was the pioneer of his age. The period of
Kalpavrksas had come to an end leading to the beginning
of the period of Karmabhumi. He gave his subjects the
sacred formula of cultivation. He was the first to teach the
art of farming. Therefore, Acarya Samantabhadra has

written in the beginning of ‘Svayambhustotra’ :

goTuferi: verd forshifeny: |

IR eIy HHY US|l - (3 /R)



Meaning- He who as the first Prajapati, having
known the principles of space, time and condition of the
subjects well, educated his subjects who wished to know

the way for subsistence, cultivation etc..

Thus he taught farming and how to grow food from it
and how to prepare meals from food. Grains of barley and
wheat are even found in the excavations of Indus, Valley,

which goes to prove that cultivation

5. argyRon, yaie, 33/40-4q |

6. sfgvmTaa, gaws=e, ¥/ay |

had already begun in that age. Descriptions of this are
found in ‘Satapatha Brahmana’ also (1/6/1/3). Being the
pioneer of the art of cultivation itself, Rsabhadeva had
fixed Vrsabha (bull)as his mark. This proves that
Rsabhadeva propagated agriculture extensively and settled
the big problems of meals. Dr. P.C. Roy Chaudhari is of
the opinion that “Lord Rsabhadeva propagated Jaina
religion in Magadha by the end of stone age and in the
beginning of the age of agriculture.”40 May be Dr.



Chaudhari did not know the fact that the inventor of

agriculture was Rsabhadeva himself.

Another important task of Rsabhadeva was the
education of script and mathematics. He imparted the
knowledge of language and script to his daughter
‘Brahmi’. After her name itself, the ancient script of
Bharata is called Brahmi.41 Philologists state that the
‘Brahmi’ script was perfect and sarvagrahya (acceptable
by all). In course of time, several other scripts were
developed from this script. Rsabhadeva imparted the
knowledge of numbers to his second daughter ‘Sundari’.

The origin of mathematics is traceable in it.

The first instructor of ‘Gandharvavidya’ was
Rsabhadeva himself. Acarya Jinasena has written in
Adipurana that Vrsabhadeva instructed Vrsabhasena
‘Gandharvavidya’ which was in the form of songs, musical
instruments and artha-sangraha. This ‘Gandharva-vidya’

contains more than 100 chapters.

fayg wv=ma fa-arenetwus |
eI STRATHTERRT AT UR: erare |

- (3= for=, anfeyRron, 9€/9%0)



Rsabhadeva disciplined the subjects in a well-planned
and wellorganised manner. He classified the society on the
basis of occupation. He became the leading man (3emR) of
Caturvarna-vyavastha (the four caste-system as practised
in the Indian tradition). The Caturvarnavyavastha which
has been emphasised more and more in Canakya’s
‘Arthasastra’ was already started by Rsabhadeva. The
Caturvarna  vyavastha  described in  Somadeva’s

‘Nitivakyamrta’ was not influenced

7. Dr. P.C. Roy Chaudhary, Jainism in Bihar, P.u, L.P.

8. wRazTS areh - (e SR, "R, 8/9uy )

by Canakya’s ‘economics’ but by its own previous
tradition i.e. by Rsabhadeva’s system. Some aspirants for
research establish misleading accreditions in this
connection. They need to pay proper attention to the above

mentioned fact.

In the beginning of ‘Karmabhumi’ after the end of
‘Bhogabhumi’, the ways were evolved by Rsabhadeva for

satisfying the needs of the earth and the people residing on



it. He was also the pioneer of Atmavidya (spiritual
knowledge). He is known as ‘the first ever pioneer of
‘Sramanadhara’. The term %% (activity) in the word s1¥o1
made him prominent in both the mundane as well as ultra-
mundane fields. The relish with which he enjoyed wrR-aifk-
arag-ajen ag (Sea, water, earth, wife) was the same in
renouncing them within no time. He was Moksagami
(destined to go to Moksha). He became Atmavan (involved
in his soul). He suffered hunger and thirst and did not
swerve from vows and canons. There is a couplet in

‘Svayambhustotra’ to say :

ferera @ wrR-ariR-arad,
ag R aRgen-ag] wci |
& Rearg - g enferTeHan

UY: UATST AT I - (AP, 9 /3)

Meaning-He who was Mumuksu (desirous of attaining
salvation), he who was Atmavan and Prabhu (all
powerful), he who was the first ever man of Iksvakukula
(of the Iksvaku lineage), renounced sativadhu (a loyal
woman devoted to her husband i.e. wife) and this sagara-

varivasana vasudha vadhu also who was sati susila



(virtuous and good-tempered) and was initiated to

munihood. He remained tolerant and firm.

A few lines which support the above are contained in
Srimadbhagavata which say: “In spite of his being
absolutely independent, Rsabhadeva was always free from
all types of calamities and was, by nature, full of
experiences of bliss and he was god in person. He practised
dharma (religion) according to the demands of the time.
He educated people who did not know the principles of
religion. In addition, he regulated the people in
grhasthasrama (the order of householder) which was to be
with equanimity, being equal, peaceful, friendly,
compassionate and experiencing dharma, yasa, artha,
santana (progeny), sexual pleasure and the bliss of

salvation.:—

VI RIS MTcH sl W Frea fgameiusur: dae=rve: §5<r
g Rrudiaas FHITARIHIE FTIANIR R AR T uRIsRafgel @
SUTMI A3 HTERHT aHiedaen ysT=_raEsie 7Y eidh e | -

(9TITEd, y4/%/%)

We find several citations about Risabhadeva in

Bhagavata. At one place, Pariksita said, “O Rsabhadeva,



the knower of the principles of Dharma ! You are
preaching Dharma. Indeed, you, yourself, are Dharma in
the form of Vrsabha. Those who are engaged in sinful acts
go to hell. The same is suffered by those who criticize

you.”

e gefifyy ervist | ef s i gusuy® |
TeerHFa: AT YABwfy ag wad |l

- (MTITere, 9/96/37 )

In ‘Srimadbhagavata’ also there is a statement
purportedly by Rsabhadeva, which narrates the propriety
of the noun ‘Rsabha’. “This body of mine is Durvibhavya
i.e., my physical actions of conduct are not within the
reach of everybody’s comprehension. The quality of purity
and goodness lies in my heart, and therein, itself, is the
position of Dharma. Being religious-minded, I have pushed
back sinful acts. That is why I am called Rsabha by men of

noble character.”

3¢ IR w9 gifwied w<d e o g o= o+ |
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In Bhagavata again, Rsabhadeva is adorned with the
noun ‘Kaivalyapati’ engaged in many yoga-practices- sfa
AFRITEAiERON wrEre daeufn: wwd: | (5 /6 /24). In Jaina
treatises, he is called ‘Yogirat’ (the most outstanding of
Yogis) at every step. In spite of the word ‘Yogi’ being used
synonymously, the word ‘Muni’ is used for Rsabhadeva
only, not for any other ‘Rsi’. Muni and Rsi were two
traditions, two currents which were basically different.
They can be called as Rsi tradition and Muni tradition
also. In the beginning both of them were complementary to
each other for some time, but, in due course of time, the
difference between them became wider. The tendency
towards the body of religious ceremonies grew in Rsi
parampara, and in Muni-parampara (Sramanadhara);
non-violence and ideological tolerance went on increasing.
But these were all later matters. In the beginning, there
was co-ordintion between them. In Gita, there appears a

couplet in the praise of ‘muni :

g @ gay faaae: |
drerryame: Referat gire=zaa i

- (WTag e, /y4g)



Not only in Gita, but in Rgveda as well, mention is
found of many basic principles of Munidharma. Formerly,
both the currents were coordinated and complementary.
Rsabhadeva was the symbol of the coordination. In this
connection, a statement by Dr. Mangaladeva Shastri is

worth taking note of.

“In one of the Suktas of Rgveda (10/136), a novel
description of munis is found. They are called Vatarasana-
Digambara (those Digambara Munis who live on Oxygen
during fast) Pisanga vasate mata (whose body is covered with
grey coloured clay) prakirnakesa (those who pluck their hair
with own hands). This description is very much identical with
that of Rsabhadeva, the first Tirthankara o1’ the Jainas, given
in ‘Srimadbhagavata’ (fifth section). There it is categorically
stated that Rsabhadeva had become incarnate with the desire

of revealing the religions of the Sramana Munis.42

Bharata had received such a Sramana tradition. He
enjoyed the magnificence of a Cakravarti and then attained
Nirvana also (won over Moksa-vadhu also). Rsabhadeva is
called ‘Pitamaha’ (paternal grandfather) by people on

account of Bharata only. All the living beings of



Bharatakhanda were the subjects of Bharata and Bharata
was Rsabhadeva’s son, so people addressed Rsabhadeva as

‘Pitamaha’.

Banarasidasa, the well-known poet of the 17th

century, writes as follows—

WRAE S H YT AS | ST HII-T51T B o |
YRA--IRYT &YH Dt I | a1 o T fordarre wrer |
-( RN faermw, asfeiadwEieT,

3¢)

The character of both Bharata and Rsabhadeva had a
peculiarity. Their life was public, recognised by all,
indivisible and wunrestricted. That is why they are
incontrovertly remembered in the works of all religions like
Jaina, Vedic, Vaisnava etc. Jaina tradition accepts
Rsabhadeva as its first Tirthankara. Vedas, Puranas,
Upanisads of Vedic tradition consider him as their Lord
and incarnation. Their life was full of events and efficacious
in both the traditions and one finds similarity of those

events also to some extent.



‘Srimadbhagavata’ and other puranas, clearly testify
that Mahayogi Bharata was the eldest of Rsabhadeva’s
hundred sons, and it is after him alone that only this
country is called Bharatavarsa. Besides this, one more

astonishing fact is found in Bhagavata, that is,

AYT I ¥R AT ARTAV-URTIOL: | 83

fae adadag g MRemg YA

-(¥TITereT, 99/3/90)

Meaning- Bharat was also a supreme Bhagavata and a
devotee of Rsabhadeva. That is why he occupied a very
respectable position in Jaina religion, and people belonging
to Bhagavata cult also consider him as their adored deity.
The family relation of both Rsabha and Bharata was with
that Svayambhuva Mann, because of whom the lineage of
more and more rsis and the tradition of princely sages

became famous.

It seems that due to the universal personality of
Rsabhadeva and Bharata, people of all cults hold them in
high esteem. However, in the later period, various sects and
cults came into being, taking things one by one from the

yoga-practices and the way to salvation accepted by them.



Gradually, they forgot the actual form with their original
source and ideals. If we think at least a little about that
original form, we will find the seeds of unity lying in
diversity of religions too. Rsabhadeva and Bharata can
become a link of unity in diversity also. The scattered
pearls of cults and sects can be woven into a string of
variegated gems by needling the threads of Rsabha and
Bharata. What is needed is to give up any prejudice and
accept the theory of Anekanta-(Theory of multiple

dimensions)

%3, ( 9 WEd SUIERERIRGER™ THsfREAfaa w=R-wea ge=s-
ARTIVR GRS -URHIR TR 8 49 3 1l
- (sfFgYRTEd, 4/9%/949)
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